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Life is a lyre, for its tune is death. LXVI

Immortal mortals and mortal immortals—one livingLxvii
the other's death and dead the other's life. Her it

death to the breath of life to become liquid, ardtd Lxviil
to this liquid to become solid. But from such solid
comes liquid and from such liquid the breath of.life

The path up and the path down is one and the samiexi
Identical the beginning and the end... Living and degxi

are the same, and so awake and asleep, young and. o1l

the former shifted become the latter, and the latter
shifted the former.

For time is a child playing draughts, and that child'sLxxix
is the move.

HERACLEITUSN the Universe

To him who, purified, would break this vicious raun
And breathe once more the air of heaven—qgrekting
There in the courts of hades wilt thou find

Leftward a beckoning cypress, tall and bright,

From out whose root doth flow the water of Oblivion
Approach it not: guard thou thy thirst awhile.

For on the other hand—and further—wells

From bottomless pool the limpid stream of Memory,
Cool, full of refreshment. To its guardians cryshu

"1 am the child of earth and starry sky:

Know that | too am heavenly—but parched!

| perish: give then and quickly that clear draught

Of ice-cold Memory!" And from that fountainhead itie
Straightway they'll give thee drink; quaffing théish
Thou with the other heroes eternally shalt rule.

Golden Tablet found in an Orphic Tomb



THE BARGAIN BETWEEN NACHIKETAS AND DEATH

Nachiketas said: 'Some say that when man dies h&énaes to exist,
others that he does not. Explain, and that shathypéhird
gift.’

Death said: 'This question has been discussedebyatis, it is deep
and difficult. Choose another gift, Nachiketas 1 & be hard. Do not
compel me to explain.’

Nachiketas said: 'Death! you say that the gods HOeeeissed it, that
it is deep and difficult; what explanation can lsegaod as yours?
What gift compares with that?'

Death said: 'Take sons and grandsons, all longhligattle and
horses, elephants and gold, take a great kingdom.

‘Anything but this; wealth, long life, Nachiketasmpire, anything
whatever; satisfy the heart's desire.

'Pleasures beyond human reach, fine women withaggs, their
musical instruments; mount beyond dreams; enjoy.dBwunot ask what
lies beyond death.’

Nachiketas said: 'Destroyer of man! these things.pdoy ends
enjoyment, the longest life is short. Keep thosesés keep singing
and dancing, keep it all for yourself.

'Wealth cannot satisfy a man. If he but please faster of All, he
can live as long as he likes, get all that he likeg | will not change
my gift.

‘What man, subject to death and decay, gettingliaace of
undecaying life, would still enjoy mere long litjnking of copulation
and beauty?

‘Say where man goes after death; end all that sksan. This, which
you have made so mysterious, is the only gift | taike.’

Katha-Upanishad*

* FromTen Principal Upanishadby Shree Purohit Swami and W. B. Yeats. By kind
permission of Mrs Yeats, Messrs Faber and Faberdrtd the Macmillan Company



LIFE BETWEEN BIRTH AND DEATH*

MAN is born and man dies. Between these two poiatsdiline
of development which is called life.
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But birth is not the beginning for a man. For as thoint the
physical vehicle which determines what he will beaiseady
formed. Its strong and weak points, its innateinmations and
potentialities, are already established. In realitpan's
individual career has begun much earlier, at conceptions=-thu
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How should this line of man's career be measurealihted
in years, gestation is but a hundredth part of But
measurement in years is a planetary scale, creatta lmgotion
of the earth, and does not refer to the inner tohenan. To
measure his organic development we must find quiéferent
scale. The clue to this new scale lies in the fhat than is
conceived as a single cell, under the laws and-sicade of the
world of cells: but he ends as a human being, wghtg years
of memory behind him, under the laws and time-scale of men.

This means that during the course of his caregqrdsses all
the way from cellular time to human time. He lives on a

* This chapter represents an extreme condensatitireafleas contained in Chapters
10, 11, 14 and 21 of an earlier bodke Theory of Celestial Influence



sliding or logarithmic scale of time. His inner pesses,
Launched with almost unimaginable speed at the moroent
conception, run slower and slower, like a clockwor&chanism
running down, until their complete cessation in He&@n this
scale of work done, the period of gestation com# not a
hundredth, but a third of man's career.

From another point of view, this period may be takes the
time of formation of one-third of man's total nauif his third,
the grossest part of his final psycho-physical niga, consists
of its original physical vehicle oorganic body.After birth a
man's body may be kept healthy or made ill, oneamother
function may be developed or left dormant. Butah aever be
made into a different body from that already créda# round-
headed infant can never grow into a long-headed, man a
brown-eyed one into a blue-eyed adult. Both the &nmehtal
physical make-up and the reactions which springnfib are
already fully determined at birth.

The formation of the second part of man's natuns, h
personality takes place during a second period called childhood
During this time the physical body made beforehbastablishes
relations with the outside world. It comes to regaettain
surroundings as natural, familiar and reassurintfiers as
strange and forbidding. These constitute its natyalWhile
within this given framework its own innate physi¢ahdencies
establish an individual taste in companions, pasjmseasons,
places, and so on. Towards the end of childhood sotne
ability to think in concepts, and its civilized otlary, the art of
reading. And among the infinite number of worlds tbe
imagination so made available, the individual wihoose or
have chosen for him one or two which will ever aftdluence
the scenery of his mind.

By the end of childhood, the personality—which ssitawere
the intermediary between the naked physical orgamisththe
world in which it exists—is already formed. This



surrounding world is infinite, but the personalgg grown in
childhood, like a tinted filter, ensures that thewgn man shall
see it always tinted a certain colour, with all esdtg of that
colour greatly heightened in value and objectstbEocolours
diminished or eliminated altogether. This persdapalorms a
definite and enduring part of man's organism, aritéra
adolescence is not seriously affected until deakins principle
is recognized by many religious and political idepés which
insist on close control @ young children up to the age of

seven or ten, when their 'indoctrination’ is regarded ase&sec
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During the remainder of life, from about seven getar the
end of man's term, the dual organism of body andgoality
works out all its possible reactions to the circtanses in which
it may find itself. This period, called maturity, il most cases
an automatic result of the exposure of the beingpadly created
to new problems, places and people, and does molva the
creation of anything new in itself.

The meaning of these three periods of existencenfor may
be explained by the analogy of a statue. In thé fiesiod the
statue is carved from stone or wood: in the sec¢bisdpainted,
decorated and inset with jewels: in the third petioe finished
image passes from hand to hand, is cherished hypjareciative
owner, lies neglected on a rubbish-heap, is nowncleaw dirty,
now despoiled of its jewels, now even redecorated.until the
moment of its final destruction by wantonness, amtidor
decay, it remains the same statue as was delivered intmtlte
from the craftsman's workshop.



Thus with ordinary man. But we have evidence tagssgthat
this third period igotentially that of the development of a third
and normally latent part of man's nature. We may tbtas the
soul. Later we shall see why it may be said that ordimaay has
only a dormant soul, and why the awakening of thd shay be
regarded as the most difficult task a man can plyssbt
himself—comparable, in fact, to the transformationhe statue
into a living being,.
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How can we understand the scale of this line @f ilif which
gestation, childhood and maturity are of equal eotit What
does this slowing down of vital processes signify@ai\Vis the
relation between the organic time shown upon ttades and the
time of months and years in which human age is Ilysua
measured?

Imagine a top which with a normal impulse spins &
seconds. At the moment of launching, this top sptrtbe rate of
many dozen revolutions a second: in the last setafdre it
falls motionless it may complete only a single turhe scale of
seconds represents our ordinary measurementaofstime by
years: the scale of revolutions represents work dond,is each
revolution not each second which represents a fixaduat of
energy spent. In this way scores of times more wodoige in
the first second than the last. And so with the years of mfen's |

Let us place an average duration upon the thraedseof life
already described. Human gestation lasts 280 day$ dunar
months; childhood about seven years or 100 lunantiso while
man's traditional span of life, between 70 and &@ry, is
equivalent to 1000 lunar months.
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Such a scale, covering in equal distances 1, 10,abd 1000
units, is called a logarithmic scale. Using suchseale
consistently, we can obtain finer divisions on aibas equal
organic work:
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In this way man's existence is divided into ninetpaeach of
which lasts slightly longer than all the time that went befor

Further, each part marks the ascendancy of one functias of h
organism. All such functions are present in manhegit
potentially or operatively, throughout his wholesliBut at each
milestone one dominates his organism, controknid, lends the
corresponding age its own particular colour.

At two months from conception the embryo is nothing a
digesting organism, a machine for transmuting therishment
received in the bloodstream of the mother into thaulzeltissue
of a certain form. Of all the functions later faiailto the adult
man—digestion, motion, respiration, instinctive aletlism,
thought, passionate emotion, and creative funaiiosex—only
the first is fully realized in the embryo at this@e. Point 1 on
this logarithmic scale may thus be said to be daisith by the
function ofdigestion.

At four and a half months from conception a newcfion
begins to develop. This is connected with respiration and



movement, which are in fact two aspects of the sHmnmeg—
respiration determining tempo of movement and vieesa&, is in
the relation between the draught of a locomotivedaenand the
potential speed of the train. At this moment the gmlacquires
individual movement or quickens, as we say, and #fexeits
lung-system begins to develop in readiness for the conemneaaTt
of breathing at the instant of birth. Thus at poimiemay say that
the function ofmotionenters and at point 3 that respiration.

In the first year of life the physical metabolisrmoected with
the growth of tissue and increase in volume is atniost
vigorous. In this year the infant gains more weidtant in any
other single year of its existence. All the besgergies of the
organism now appear to go into theetabolism of physical
growth, which, for want of a better description, we mayl da¢
function characteristic of point 4.

At point 5, between two-and-a-half and three yeaapid
growth of the brain gives ascendancy toitttellectual function;
the child acquires the power of speech and of atistoncepts;
and through the intellectual grouping of impressionsnoating
in the capacity to reason, gradually forms persgnaln a
general way point 6 marks the completion of this process.

Point 7 or fifteen years marks puberty, in which ttam-
bination of adrenal and sex glands come into phawg between
them excite the organism tgassionate emotionand its
projection. Such projection should be distinguisfrech true sex
which is consciously creative in its nature;
while this is more connected with the violent, aggree and
passionate urges which peculiarly mark adolescebag, for
many people remain their highest expression even in maturity

True sex, in the sense of the highestative functionwhich
results in the harmonizing of all other functionshather in
creation of children in the physical image of thearents, in the
creation of the arts, or in the creation of thevitlial's true role
in life—is fulfilled only with the development



of higher emotions at point 8, the prime of life.tBhe full
expression of this function is dependent on thevtroof new
powers and new capacities, potential in man buy cedlizable
with very special work and knowledge. The key tosth@ew
powers lies in the possibility of man becoming aoss of
himself and of his place in the surrounding unieerSor from
this may arise—in very fortunate cases— a fullysiedsoul, or
permanent principle of consciousness.

In the ordinary way, there is neither permanence nor
consciousness in man. Each of these functions speakim,
automatically and in turn, with a different voiceyr fown
interests, indifferent to the interests of the othiés the whole,
yet using the tongue and the name of the or of individual.

"1 must read the papeérnntellectual function says. 'I'll go
riding!" motor function contradicts. 'I'm hungrytdeclares
digestion; 'I'm cold!" metabolism. And 'I'll not llewarted!" cries
passionate emotion, in the defence of any of them.

Such are the many 'I's of man. And in them lieskigneto all
the inner and outer contradiction, which plunges mto such
confusion, cancels his best intentions, and kedps lusy
paying the debts recklessly incurred by each ontasy sides.
Each function of his essence, as well as each matigh of his
personality, makes promises, incurs obligations,which the
man as a whole must accept responsibility.

Thus the first condition for a soul, or unifying priple, lies in
the gradual confinement of each function to itsperorole,
through self-observation and awareness, and the girezinoval
of contradictions between them through their common
recognition of this single aim.

A summary of the functions which enter at succesgwints
on the line of man's life, will thus show that tighufrom one
point of view his life is running down as he grouwalgler, from
another point of view new powers working with firemergies
and having ever greater possibilities periodically unfoldim.



Point Age New function Sytem

1 2 months from Digestive Alimentary
conception

2 4, months from Motor Muscular
conception

3 Birth Respiratory Pulmonary

(Completion of
physical body)

4 10", months Metabolism Connective tissue
of growth

5 2/, years Intellectual Cerebro-spinal

6 7 years (Completion of

personality)

7 15 years Passionate Sympathetic
emotion nervous

8 35 years Sex: creative Reproductive
emotion and vagus

These functions represent the action in man oferbfit
levels of energy, each of which has its own appropria
system in the human body. In exactly the same way th
different energies or matters which circulate im@use—hot
and cold water, gas, electric light and electriovpe—are
each carried by their own system of pipes or wirBst
although these systems exist in the organism of fn@m
his very earliest days, the energy or matter whiplerates
through them is only released by nature at a cerage, just
as the water, gas and electricity serving the haugght be
turned on from their appropriate mains on differeartd
successive dates.

Now the characteristic of all the above-mentioneactu
tions and their energies is that they work in armaarc
body, through organs and tissues of cellular stinect This
is self-evident. For even though the higher emotions pro-



duce phenomena which appear to be super-physicalyet
know that they are conveyed by a tangible brain agcous
system whose structure we can examine. Nor can weally
conceive their operation apart from this physicathine.

Yet we have every reason to believe that the impaever
higher energies at successive stages of developdoEs not
end at point 8, or the prime of life. At point 9 aflogarithmic
scale, which is equivalent to about seventy-fiveseventy-six
years, a still higher and more penetrating energyragepted
into man's existence by nature.

But this energy differs from the others in thasitoo intense
to be contained within a body of cellular structurejust the
same way that the energy of lightning is too intetsebe
contained within the body of a tree, which whenugitr is
immediately blasted and destroyed. This final cosamergy is
of such a nature that at its impact the cellulagdybof man is
immediately split off from any more enduring lifedpciple
which may exist in him, and is left to disintegrat€his
phenomenon appears to him as death.

Negatively, this supreme energy destroys the phlysica
organic body of man. But what does it positively &8 may
say that itconnects death and conceptidrhis means that it is
of such a nature that works outside our timelhrough it the
final sum or essential signature of an individualkc@mveyed
back to the moment when the chromosomes of the fertilized
ovum perform the pairing-dance by which all the sadquent
qualities of his organism are to be determined.

How can this be? Our sense tifme derives from the
physiological unfolding of the body, just as ourseofwarmth
derives from the temperature of the blood. The aallbbdy is
both our clock and our thermometer. The shock whistrdys
it frees us simultaneously from temperature and from time.

At death we enter timelessness or eternity. Fraah state of
timelessness, from that enjoyment of eternity, alhfs within
time are equally accessible. Or rather they are



related, not by time, but bthe intensity of the energy which
informs them.

Two points in the normal cycle of human life areormed by
the most potent and divine energy we know. Only Givds life
and only God takes it. Death and conception arenected
outside time by the divine intensity of the energyoimed. Just as
one magnet, another magnet and the North Pole areected
outside time by their common magnetism: so deathception
and God are connected outside time by their common potency.

The energy of death reduces man's total being, ringupt of
all his days, to an invisible quintessence, asilldisbn may
reduce tens of thousands of flowers to a single arfoessential
perfume. And just as this perfume has the power assing
through the crack of a door, in a way which would be
inconceivable for the flowers in their original @gal form, so
the essence of man distilled by death appearstalplass through
time in a way quite inconceivable from the pointvaéw of his
organic body.

So is the death-agony of a man identical with ttetasy of his
conception; and what he has become at the former ntamest
control that which will inevitably spring from theaftern created
at the latter.

Our figure now assumes the form shown opposite.

What may be said of man's ordinary perception eflifie in
such a scheme? What is the nature of his consciousnesstasd of
memory of what has happened to him? Man's ordiaaigreness
of his existence may be seen as a feeble poingluf dr warmth
which travels inexorably round this circle fromthirto death,
barely sufficient to cast its radiance more thamayaar two before
and behind, yet sometimes leaving in its wake #aoeresidual
energy which we feel as memory.

To this progress of consciousness and memory irfdblele
state in which they exist in ordinary man, howevbg point at
the summit of the circle represents an insuperbhbleier. Past
this insulator of death and conception the
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consciousness of ordinary man may not pass; awhatf lies
beyond that, either ahead or behind, his memorg teim
nothing.

Yet because this is the greatest of all mystemesmay not
ignore it. All must come sooner or later to thatrppoand it were
better that they come there with all the facultyuotierstanding
available to them in life focussed thereon, rathan blindly and
in fear. For from fear nothing but ill may be exmetto befall.



LIVES BETWEEN DEATH AND BIRTH

IT is possible to come to the conclusion, as weehdone, that the
moment of death and the moment of conception are ©he very
tearing apart of the constituents of the old bodydpces that electric
tension which causes the determining genes of the ey to rush
together in their new combination. It is as though niote orchord set
up by the man's being in its mortal disintegratmauses the subtle
constituents of the fertilized ovum to arrange thelves in a
corresponding pattern, as the note of a violin predue corresponding
pattern on a sand-tray.

And this occurs because the energy of death andetieegy of
conception are of the same intensity and subtlerassenergy so
penetrating that its effects can pass through &measily as the energy
of radio-waves pass through space. The reason wiath dand
conception are united in this way is because aettt@o points and at
these only there enters into the existence of argiman this godlike
time-penetrating energy. All the energies that autmaidy work in
man between conception and death, even the mesisgt are of such a
nature that their effect is confined to one pointire; just as the effect
of mechanical energy, a lever, for example, is ic@af to one point of
space. The higher energy of death and conceptiorih® other hand,
instantaneously diffuses through long tracts ofetiqust as electro-
magnetic energy, such as light or radio-wavesaiianeously diffuses
through vast areas of space. But the signatureamrd of life released
at death, even though it be free of time, findsottwer place in man's
existence sufficiently sensitive to receive its rmfj but conception. It
isin



this sense that death and conception may be refjaadeone and
simultaneous.

Now this moment of death and conception is ineltalmnnected
with the idea of the Judgment. We are familiar vift opening of the
tombs, the last trump, the weighing of souls, the divisibm damned
and blessed of the mediaeval picture. But all traetiangs include this
idea, very often in much more subtle and detailadnfon a book
called The Night Side of Naturet is said: 'The instant the soul is
forced from the body it sees its whole earthly eatia a single sign; it
knows that it is good or evil, and pronounces it @&ntence.' Here
the idea of self-Judgment is made very clear. Rat mechanistic way
this means that judgment or determination of futstage isan exact
mathematical resultantf the causes set up in the past life. This is
conveyed even more graphically by certain Sank@gigptions.

In Plato's strange myth of Er the Pamphylian, who ta&sen up for
dead in battle, and twelve days later, when alrdgidg on the funeral
pyre, came to life again, it is described how tbels of men go on a
long journey, encamping at last in a meadow betweemtbuths of
heaven and hell. Here, after witnessing the goingng casting down
of souls according to their deserts, they are vaafelsa vision of the
Three Fates—those of the past, present and futuoen Ehe lap of
Lachesis, Fate of the Past, are thrown down innumerxamples of
lives, which the souls choose according to theiumaand desire —but
most after the custom of their former life.

Here is introduced the idea thedmething could be altered at the
Judgmentlf a man could arrive there with full knowledge what he
has been and what he wants to be, choice would &e tmphim. Only
most men cannot conceive a different life, they laoend to choose
what is familiar;
so that for them there is in fact no choice.

In the Christian vision of St. Makary of Alexandi(goird century),
the soul was seen for three days being helped free



from the body by its guardian angel. It then ascdridé€sod for

adoration, was sent for six days to experiencedilegghts of
paradise, ascended a second time to God, was unedero

wander thirty days in hell, and only on the fotietay came to
final jJudgment.

Again in theTibetan Book of the Deathe bodiless self is said
to pass three and a half days in swoon, to beddsaltimate
bliss or buddhahood for an hour, after which it esngradually
descending through the invisible worlds until—sonmeetiafter
the eighteenth day—it reaches judgment and the vergrece of
that womb from which it will next be born. All thedrarchy of
Gods attend this Judgment, at which the mirrorafa or the
soul's own past is the final witness.

Now theTibetan Book of the Deadakes clear openly what all
the other versions innerly suggest—namely, thagdwht is the
assignment to the disembodied self of a new bodycaordance
with its record. Until this Judgment the soul cdways hope
through some final act of adoration or understagmdmimprove
its future lot. But Judgment once made can neveryesed, and
the self now endowed with its new vehicle must ghssugh the
whole cycle of that body's life, before it comesiago the same
court and the same chance.

What else can this mean but conception? Nothingtaam
back the unfolding of a body once conceived, nange the
nature and capacities inherent in it. Such camesciay be used
well or ill, they may be cultivated or atrophy, kbey cannot be
exchanged for others, nor can one be rid of them.

Death and conception are one. Death and Judgmentres.
Judgment and conception are one. Death, Judgmedt an
conception are one. This is the closing of the circle of life.

There is, however, an idea that we have completelifted
from our reading of these strange texts. Accordm§t. Makary
the soul passes forty days in heaven, hell and



paradise between death and judgment. The soul oth&r
Pamphylian remembered camping for seven days indlesstial
meadow, then journeying for four days more beforeame to
the vision of the Fates and the distribution ofe$iv In the
Tibetan Book of the Deddom eighteen to forty days, each with
its own appropriate visions and experience, eldpsgveen
Judgment and re-entry into the womb.

All these accounts agree in suggesting that theeaediefinite
interval, exactly measurable by days or weeks, between Death
and Judgment. During this time the self is bodiles&l in this
state is able to perceivas real different parts of the cosmos
unattainable to it when attached to a body. But lcaw death,
judgment and conception be simultaneous, and yetrated by
an immensely important interval? This is the greatest myste

An interesting point now comes to mind from ourgiam.
Since it was a logarithmic scale which we foundittdest with
the pattern of life, and since the three equal divisioqhgsical
existence
are in this way marked by 1, 10, 100 and 1000 motligspeginning
of the circle or conception occurs not at zerodiut. Somewhereyot
included in the circlejs a missing month. But this circle, by our
definition, represents the life of
the body. The missing month is pLE
therefore passed outside the circle 5 o
of the body. And, moreover, on
our logarithmic scalethis month
is as long as all the rest of -
existence.lt is the invisible and
infinite interval between two iden-
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tical points. Death and conception are one; yet éetwthem lies a
whole existence. This is only possible in anothereshsion.

How can this be represented? There is one way: i§hiee figure of
infinity—two connecting circles, one belonging tcetphysical world
and one to the next, one invisible and one visildeen from the
physical world, the visible circle looks completeitself. It is perfect
and without entrance or exit. It is thieious circle of man's lifeAt the
same time its only meaning comes from its contath the invisible
circle into which the soul passes at the momemteath, and in which it
lives a full, complete existence before being coreskinto a new body,
at the self-same moment.

This too is the secret of Plato's myth in ®aliticus, in which it is
explained how for a certain time the cosmos is elled by God in a
circular motion, and then, the cycle of time appointedit being
accomplished, it is released and begins to go rounthe contrary
direction, but this time of itself as an independéwing creature.*
There could be no better description of the relati@wben the
invisible and visible circles.

About the pattern of this invisible existence wen caven make
deductions. We already realized that life moves stoand slower as it
passes from conception to death. Human existence répresents no
one time, but a long slowing down of time from g@eed of cellular
life which controls conception to the speed of miedif@ which
dominates at death. Looking back towards conceptom see
everything happening faster and faster, more ande nexperience
filling each unit of time. At the end of childho@akperience is tenfold
more compressed than in old age, at birth a hundictdfand at
conception a thousandfold.

At conception the speed of experience has reacleedltimate limit
for cellular life—that is, the fastest possible witlthe confines of a
physical body. If the progression be continuedherrtit will betoo fast
to be contained within a

* The Myths of Plato, trs. by J. A. Stewart, p. 179



cellular form; it becomes akin to the speed of molecular energis T
is the nature of experience in the invisible circle

We can by deduction continue our scale backwaristims second
circle, even though we cannot see or measure iy lBnalogy we
divide this circle again into three periods, thpedods will be marked
by one month, one-tenth of a month (2-8 days), lmnedredth of a
month (7 hours), and one-thousandth of a month (4Qtes). And
again,these periods will be equal in content.

But still we are left with forty minutes missing.nd just as in
considering the circle of the life of the physitaldy we could find no
place for the missing month, save outside the physvorld, so here
also we have to suppose a world in yet another dsirmenThe whole
circle of this dimension will last but forty minutes—etimealtime
period' immediately following expiration, during wh, according to
the Tibetan Book of the Deadhe 'primary Clear Light' of perfect
Buddhahood dawns on the escaping soul. This asdlee world of the
higher mental centre as the last was the world @fnigher emotional
centre. It is the electronic world of
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light, as that was the molecular world of esseiitgs circle lies in the
third dimension of time, where all possibilitiegaealized.
Even within this circle we can conceive the santeaex



ordinary scale continuing. So that the three divisiof this third circle
will be marked by 40 minutes, 4 minutes, 24 secarb 2/, seconds.
All these periods will again be equal to each qgthed to all those that
went before. And it is in the final point of thigae, or a single breath,
the uttermost limit of compression of experienceskghall isa billion
timesfaster and finer than in the world of the physicatiygothat the
dying man may see his whole life ‘as a single sign'

From this we can understand one aspect of highedsve—they are
worlds in which the same amount is known or expeeel in shorter
time. The characteristic of the ordinary logicahthiby whose speed is
measured the life of the physical body is tbae thing is known or
experienced after anothekVhen logical mind passes on to the next
experience it is unable to retain the experienc&krmwledge which
went before. This it must leave behind. For thadalgmind all proofs
are made sequentially ar time. But by the time it reaches the end of
its proof logical mind has already lost sight o theginningbecause
things can only pass through it in successibrom this arise all the
phenomena of forgetfulness. Relying on the logioatd alone,man
must forget.

It is not that man's life does not contain enougipeeence or
knowledge for him to become wise or illuminated. Beiying on the
perception of logical mind, he only experiences thnieg at a time, and
forgets this as soon as lie passes on to the Headt.that he knows at
one time or another could be compressed into shome, so that less
was forgotten, innumerable connections of cause effieict, and
patterns of cosmic influence would appear, which @owdnder him
wise beyond imagination.

This is what appears to happen in the higher armiible worlds
into which the self penetrates at death. In theorsgccircle the
equivalent of a whole lifetime of experience passesne month: in the
third circle the same is compressed into forty re@su and in the
ultimate point of this circle a lifetime is lived two and a half seconds.



Let us try to imagine what such compression couléarmén the
Tibetan Book of the Deauhich is supposedly addressed to the soul of
the dead man, to guide him in his wanderings throthgh invisible
world, it is again and again emphasized that elagrgthe may meet—
ecstasies, terrors, dazzling light, black darkngeds and demons—all
comes fromhis own mindlt is himself that he encounters, all that he is.
If he can understand this he can become free.

From this, it is further emphasized that for meneath race the
invisible worlds will appear and be peopled accagdio the tenets of
their earthly belief; and that even for men of noddelese worlds will
be in some way a tremendously intensified vision tlwdit which
occupied their minds in life. Individual karma igensely compressed
and then seen through the lens of beliefs, so th#tat is within him
of good and evil appears to one man as an asserhldngels and
devils, to another as mathematical laws made visitdea third as
beneficent and terrible forces of nature, to a foasliving symbols, to
a fifth as a nightmare of unnamed fears and phantanasso on.

This idea, which is found in many interpretatiofisi@aven and hell,
seems to suggest that the ecstatic or appallingeaappce of the
invisible worlds could be explained simply By intense compression
of a soul's own life experience.

Some idea of the meaning of such compression cayained even
from a study of the subjective effect of ordinamations. For whereas
the logical mind perceives ideas and experienchsinsuccession, the
emotions make possible the reception of ideas axperences
simultaneouslyOne suddenly sees a near friend or a child weeping
instantly and simultaneouslyhere pass through one's emotional
perception a hundred memories of cruelties inflictedparable losses,
bitter insults, all combined with the sensationoak's own faulbr of
someone else's fauland again with images of compassion and
tenderness drawn from scripture, art, the livesalhts or even from
parents or others in one's own circle. If the enmaioreaction is
sufficiently strong



all these memories may instantaneously combineddyze an almost
overwhelming sensation of pity, indignation, poigoyaand fear.

Now if some dozens or hundreds of images perceiggdther by
ordinary emotion yield such effect, what would b teffect of a
lifetime of billions of imagesompressed into an hour, a minute or a
second? We can only say that if the life had bd&edfwith pleasant
emotions, pleasant encounters, pleasant impressbrseople and
nature, apprehensions of truth, discoveries of rahtlaw, creative
work, affection, courage, honesty and so on, thecefof such
compression would be ecstatic beyond imaginatiGnon the other
hand, the life had been filled with the inflictionf @ruelty, the
enjoyment of others' suffering, or with endlessrgeaworries, lies,
obsessions, meannesses and betrayals, the effdw obmpression of
these images would be terrible beyond any hellrizeale by man.

To live one's life in forty minutes would mean tlat perceptions
and feelings would be compressed or heightened @nfdld. 'The
bitterness of pain that we now feel in one hour stkms great as all
the sorrows of the passing world in a hundred yeassthe dying cry
in the mediaeval '‘Orologium Sapientiae'.* The hategears would be
compressed into the hate of minutes, but a millimes more intense;
the joys of aspiration, of discovery, of affectiohgightened a
millionfold, would become god-like ecstasies.

Moreover, by the compression of time, such hatesuelties would
not only be heightened beyond bearing, but wouldekperienced
togetherwith all the fear, resentment and suffering toalhihey gave
rise, and whose connection is normally hidden leyrtferciful oblivion
of expanded time. While, on the other hand, suglratson and devo-
tion would becoméoinedto the perceptions of higher laws and higher
worlds towards which they ledlhis would indeed be to ascend to
heaven and descend to hell.

* The Book of the Craft of Dyingdited by F M. M. Comper, p. 119



THE SOUL IN THE MOLECULAR
WORLD

WE must try to study the true meaning of the thredes round
which the individual self passes in its total cargwough life
and death. Hitherto we imagined these circles asessive in
time—the familiar circle consisting of seventy-siears'
existence in the physical world of cellular organishefore that
the circle of a month's existence in a non-physicaid, where

all phenomena are a thousand times intensified and comgresse
and before that again yet another circle of extetasting but
forty minutes, where all is a million times fasterrtha physical

life.

Yet the idea of these states @sccessiveeomes only from
man's nature. In fact, they represdifterent worldsn which an
individual man spends these fixed periods. And justtlee
cellular world of nature continues to exist whethay given
individual is alive and participating in it or nap these other
worlds must be ever present, even though a man can exphct su
brief taste of them. The periods seventy-six yeang month,
and forty minutes are those which the mechanism an ms
designed to pass in each of these three worlds, issssdime
mechanism is designed to pass ten months in the wsavien
years in childhood, and seventy in bodily maturiBut in
another way, these periods mark the time which thgnad
impulse of an individual life, the quantum of eneegsigned by
higher laws to each human atom, takes to overcomedtying
resistances set up by the three media—just as et Ishibt from
a rifle must pass through wood at one speed, tirouager at
another, and through air at a third.



What then is the nature of these three worlds? Tiwdwof
organic life in which the physical body of man sperseventy-
six years is familiar enough. Its chief characteriss cellular
structure, and its processes are determinedhey lifetime and
speed of reaction of cells. But as we agreed inakechapter,
the time-scale of man, appearing to run faster faster as we
look back towards birth and beyond, at conceptisampears out
of the world of nature altogether. Any increasespéed beyond
that ruling at conception cannot be contained withicellular
body. The lifetime and speed of reaction of cellstaceslow for
it.

Therefore if the career of man does continue to lace
beyond conception it must do so in a finer worldntthat of
cellular organisms. This world is the world of molecular ones.

As is well known, matter in a molecular form enjoyaw f
greater freedom than matter in cellular form. Thepprties of
matter in molecular form can be well studied inrgseand
smells. Such matter enjoys extraordinary powers whtibn,
penetration, and diffusion, without change of ignonature. A
grain or two of musk will scent an apartment for yearthaend
of which time no appreciable loss of weight cardbtected. The
same perfume can pass through a cotton-wool filbrch
eliminates all particles larger than a hundred-Hamdth of an
inch in size. Mercaptan can be recognized, thabisay, it
retains its nature, even when diluted in fifty million moifl times
its own volume of air.*

Thus while cellular bodies can travel only alonlne, and in
man's case normally at no greater speed than a fies am hour,
scents can diffuse a hundred times as fast, andlliplane
directions at once, that is over amea. This area may be
unbelievably vast in relation to their original cemtrated form.
In fact, the only comparable expansion to be found in thalaell
world lies not in movement at all, but growth, the human
organism, for example, increasing its

* Encyclopedia Britannica (14th ed.), 'Smell and Taste' by G. H. Parker



own volume 250 million times between conception aradurity.
But such cellular expansion requires years to predwhat
molecular diffusion achieves in minutes; that is&y, growth in
the molecular world, if we may call it that, is llrads of
thousands of times faster than in the cellular dreflust as we
should expect it to be from our logarithmic scale.

Again, no cellular body can occupy the same spa@nather
cellular body. But two scents can occupy the sapaee And
the scent of one cellular body can occupy the sapaze as
another cellular body; that is, the scent can paten&, as milk
left in the refrigerator with an onion becomes permeatéul tive
latter's odour.

Imagine human consciousness endowed with the pgrepef
matter in such molecular state. It could then performynad the
miracles ascribed to magicians and would in factspes the
capacities often attributed to the soul after de#ttltould be
present in many places simultaneously, it could ghssugh
walls, it could assume different shapes, it coulgtansideother
men, be aware of what was happening in their variongans,
and so on. Like the musk, it might 'haunt' a placey@ars; and
were a molecular body of human size endowed witd th
pungency of mercaptan it could make its influenglé dver an
area equivalent to half a continent.

Now consider the words addressed to the dead pansihe
Tibetan Book of the Dead:

0 nobly-born . . . thy present body being a desaodyb... is not a body of
gross matter, so that now thou hast the power to da tigough any rock-
masses, hills, boulders, earth, houses, and Mouwru Mself without being
impeded. . . . Thou arc actually endowed with thegroof miraculous action,
which is not however the fruit of any samadhi, bup@ver come to thee
naturally. . . . Thou canst instantaneously arrivefiatever place thou wishest;
thou hast the power of reaching there within timeetwhich a man taketh to

bend, or to stretch forth his hand. These variooseps of illusion and of
shape-shifting desire not, desire not.*

*W. Y. Evans-Wentz: The Tibetan Book of the Dead, pp. 158-9 (O.U.P.)



The powers here described are those belonging ttema a
molecular state, and the so-called 'desire-bodysooi, as we
should rather call it, is composed of such matest as the
physical body is composed of cellular matter.

This idea is curiously supported by the immemocastom,
particularly important in Tibetan,* Egyptian** an&eruvian
rituals, of setting aside fresh food and drink frdme smell or
essence of which the soul of the dead man is seppsderive
its nourishment. Here is a clear recognition of fiaet that the
physical nature of the soul is similar to that oést, that is, it
consists of matter in a molecular state.

The second circle then, in which the individuaf gelsses one
month, appears to represent the world of molecui@npmena.
This world, of course, pervades or permeates thalaeworld
of nature. But man cannot enjoy the powers belongmg
molecular matter so long as his consciousnesscketb in a
cellular or physical body. At the death of this pical body,
however, the texts suggest that a new body, apparent
molecular matter, is born, and that this enjoys anmete
existence and acts as the vehicle of human corswss in the
interval before the individuality is ready to benceived into a
new physical body.

In ordinary man, the molecular body or soul seemniset born,
to-grow, achieve maturity and expire all within m®nth's term,
in exactly the same way as does the physical bodtg iseventy-
six years. This idea is expressed with startlingcéxess in a
Zoroastrian text, the 'Rivayat of Shahpur Baruchi'.

On the first day (after death) the size of the $slike that of a newly born infant. On
the second day the soul grows to the size of a childeaage of seven. On the third day
the size of the soul becomes as that of an adtheadge of fifteen.***

*W. Y. Evans-WentzThe Tibetan Book of the Deaul, 19

** Sir E. A. Wallis Budge:The Book of the Deagp. 242.5, etc. Note also the phrase:
'l know also the great god before whossstrilsye place celestial food', p. 501

*** Rivayat of Darab Hormazdyar. vol. 1, p. 147, qed by J. D. C. PavryThe
Zoroastrian Doctrine of a Future Lifg, 20



If we place on one circle the parallel times of bioely and of
the soul according to our logarithmic scale, theirespondence
with the Zoroastrian calculation is remarkable. Or Htale the
soul at one day corresponds to an infant of abeatyears, at
two days to a child of five, while something overefiof its days
are equivalent to physical puberty.

This parallel between the 3
infancy, childhood and maturity of
the soul and that of the body, seems
in another aspect to connect with
the idea expressed in thébetan <
Book of the Deadhat in the first 3
seven days of the soul's journey it °
encounters the Peaceful Deities and ™\
in the next seven the Wrathful
ones, or with St. Makary's account
of six days passed in paradise and then thirtyeih Ror in the
physical life of the body, infancy and childhood yraso be
seen as a period corresponding to paradise, and advagerig
plunge the individual deeper and deeper into azaabn of the
tragedy, fear and suffering of the world in which he lives.

In the same way, individual consciousness born into thielwo
of molecular phenomena might at first tend to berwlielmed
by the miraculousness and beauty of the new peorepand
powers with which it was endowed. But then graduak its
limited time drew towards a close it could be expdcto
become obsessed with the terrible aspect even of thlt,vaod
with forebodings as to its own future state. Foreraver time
and change exist, no matter what the scale of simh, t
successive states corresponding to spring, sumnutuma,
winter; to dawn, day, evening, night; to infancy, dhiod,
maturity and old age, must inevitably be found. Ahd world
of the soul, being equally subject to time and gearcould be
no exception.

Al




Yet it must be remembered that beings in such admweduld
exist in one more dimension than beings endowedt waidlular
bodies. The capacity of movement in all directions
simultaneously, that is, of moving over areas instead of ones, |
has already been mentioned. So also, that of iwetrinto and
through solid objects. Both these capacities areelyasolated
effects of freedom in another dimension.

Put in a general way, we may say that cellular bodiefegdo
move throughout the world of other cellular matfenis means,
in principle, that physical men are free within therld of nature,
which covers the whole surface of the earth. Buteawar
bodies, in the same general way, would be free toemov
throughout the world of molecular matter, that lisptighout the
whole solid sphere of rock, soil, water and air abhtomprises
the world of earth.For all this is of molecular structure. This
possibility, which is clearly indicated in the Tihettext already
guoted, is of course only a theoretical one, fot asindividual
men in their physical bodies, although free in pplecto travel
over the whole surface of the earth, may in facshsir whole
lives within a few miles of their birthplace, soopably would
their souls remain equally incurious after death.

Such freedom would also make literally possible uhesersal
idea that the souls of the righteous papwards,to a paradise
which by all the legends and hints appears to exishe upper
reaches of the atmosphere. And it would also thight lon our
own earlier deduction of a certain affinity betwdaare man (that
is, the soul which distinguishes him from other ebrate
animals) and the ionosphere which lies sixty midmve the
surface of the earth.*

But for the moment we must concent ourselves with the genera
idea, deduced from our logarithmic time-scale, tinat souls of
men after death may exist in a molecular world, anduch
condition would enjoy freedom of another dimensiceydnd
those available to man in the cellular

* The Theory of Celestial Influence, chapters 7 and 8



body of physical life. And further, that the powecapacities
and sensations belonging to such molecular stateldwou
correspond very closely with those which from timmenemorial
and in all parts of the world have been attributethe souls of
the dead.

If, moreover, we combine all that follows from thisvger of
penetration of molecular matter, with the effects thie
compression of time discussed in the last chaptershall see
that the state of the soul in a molecular world mwstutierly
unimaginable to men whose awareness is locked h@aslow
and rigid form of a cellular body. And that to a soiousness
enjoying the freedom of that other state confinemeithin a
physical body, if it could be conceived, would halethe terror
of solitary confinement in a dark, cold and narnemdowed
dungeon.

A very vivid description of this idea is given inetloldest
Hermetic writing, the 'Kore Kosmu':

Then first did the souls learn that they were sergdnand gloomy were
their looks. . . . When they were about to be slpunuhe bodies, some of them
wailed and moaned, just that and nothing more;
but some there were that struggled against their dewen as beasts of noble
temper, when they are caught by the crafty trickerokl men, and dragged
away from the wild land that is their home, strigefight against those who
have mastered them. And another shrieked, and agaimgad turning his
eyes now upward and now downward, sa{d,thou Heaven, source of our
being, and ye bright-shining stars, and never-failigigt of sun and moon; and
ye, aether and air, and holy life-breath of Him whtesualone, ye that have
shared our home;
how cruel it is that we are being torn away fronmgfsi so great and splendid! . .

'We are to be expelled from the holy atmosphere amiace nigh to the
vault of heaven, and from the blissful life we livéetre, and to be imprisoned
in habitations mean and base as these. . . . Vtafuhthings we shall have to
do, in order to supply the needs of this body thastnso soon perish! Our eyes
will have little room to take things in; we shaflesthings only by means of the
fluid which these orbs contain; and when we see eleaour own forefather,
contracted to small compass, we shall never ceasman. And even if we sec,
we shall not see outright; for alas, we have besrdemned to darkness. And
when we hear the winds, our kinsmen, blowing indingedeeply



shall we grieve that we are not breathing in unisgh them. For dwelling-place, instead
of this world on high, there awaits us a man's heattjray of little bulk. Unhappy we!
What have we done to deserve such punishmentess?h

Apart from the tremendous emotional force of thdtimg, we are
struck by the number of references to the conditiorthwthe souls are
leaving as agaseousor molecularstate. 'Ye,aetherandair, and holy
life-breath of Him who rules alone. . . . We are to be expettedh the
holy atmosphereand a place nigh to the vault of heaven . . . ahdnw
we hear thewinds, our kinsmen, blowing in thair, deeply shall we
grieve that we are ndareathingin unison with them..." Air, atmosphere,
breath is matter in a molecular state, and the evpaksage seems to be
striving to convey the anguish of a consciousnesssteared from a
molecular body to the confines of a cellular onartieularly striking is
the idea of the narrowing of perception which on decwdar level
would embraceobjects, but on a cellular one sees them from desing
angle, minified by perspective, and then 'only bgams of the fluid
which these orbs contain’, rather than by direotaxt and penetration.

This passage emphasizes with great poighancy the ticket the
experiences of the soul belong ttee true world,a world which is
always there, but from which men are exiled whil¢hie physical body.
Poetic as this may sound, there could be no moret eescription of
the relation between the matters appropriate toh.edde know
scientifically enough that the molecular wogp@rmeatesthe cellular
one, and that the electronic wop@rmeategshe molecular one. These
three worlds are always co-existent. But whereasfititer worlds can
penetrate the coarser, as light can penetrate , gtassmells can
penetrate butter or milk, objects of the coarsercsiire have no way of
entering into the finer. They are excluded as tjeas was the camel
from passing through the eye of a needle.

« From the 'Kore Kosmu' included Hhermttica.edited by Walter Scaott,

p. 475-7



And yet if those worlds are ever-present, and pervakry living
creature at every moment, and if life in them isrdmitely more free,
wonderful, awesome and illuminated than that withiolw we are
familiar, we cannot but hanker after the impossikdead demand
whether there is not in fact a way leading from physical world to
those, which may be trodden even before death.

Only such a longing can lead us to understand diyréoe hard
saying that ordinary man during physical life has gonscious soul,
and why the creation of such a soul in this lifehe greatest task he
can possibly attempt. For the soul is man's vehicléhe invisible or
molecular world. From all that has gone beforesitndisputable that
man does not now live in such a world, and canmehemagine what
it would be like to do so. Either his soul is not peirn, as the texts
suggest, or if it does exist somewhere then he doeget know how
to live in it.

Imagine a locked greenhouse. A seed is introducedghrthe crack
of the door and planted. It germinates, buds, and gjtowull flower.
In this form it is confined to the locked room ar&hnot possibly pass
into the world outside. When the flower turns taitfr produces new
seed, and itself dies, then such seed may pass out thgaugh the
door-chink. This is a natural cycle. In its 'expagiderm, however, the
flower has only one possibility of communication lwithe world
beyond the door-ts scent,if it has any, may pass freely through the
crack to what lies beyond, even though the cellgkent remain
confined to the end of its existence.

This process appears to bear an exact analogy tentinance of man
into the physical world, his growth there, and téparture elsewhere.
The seed of men appears to emerge from the motesokdd. But the
cellular body which grows from it is absolutely cmeid here, and if
man is nothing but physical body he can have no aamwation with
his invisible world of origin, until death againdwces him to an
essential form sufficiently condensed to pass there



Only if he can develop in himself now somethinglagaus to
scent in the flower, that i soul or principle of consciousness,
can he begin to move in that other world while yet alive in this.

How could this be? The soul, or body of the molecwlarld,
can only be created artificially by long accumulatodithe finest
energy which the physical organism produces, amsl it
crystallization through the continuous attempt t@dme self-
conscious. But ordinary mamannot helpspending this energy as
fast as it is produced—on fear, anger, envy, lapgend his
normal state of fascination with himself and theridaound
him. In order to restrain this wasting of it he musatewill in
himself. In order to create will he must hawee aim.In order to
have one aim he must have learned all sides ofdtimsnd
forced them to accept the domination of tisiscienceBefore
this he must first awake conscience from sleep. Aoidone of
these stages can he achieve by himself.

Yet the possibility exists—and carries with it immse
implications, not only for man's situation now, batso
afterwards. It is this possibility alone which justifies oudy.



IV

THE SPIRIT IN THE ELECTRONIC
WORLD

DESPITE the wonders of such an existence as we lexuecdd,
there is much that is still unexplained. At the efdhe second
circle forty minutes yet remain. Looking back evssyond the
birth of the soul, to a point where the equivaleha lifetime is
compressed into this short hour, we shall find phesma
transcending even the molecular world, just as gasged out of
the cellular one beyond conception. The third eir¢ch which
the individual self appears to live a full careerforty minutes,
must exist in an even faster and finer world thanrtiolecular
one. This is the electronic world.

By analogy the vehicle which the self inhabitedhrs tcircle
and this world would be constituted of matter inetsctronic
state. Our chief example of matter in this statbgist. And if
molecular energy such as scent or sound diffusésiralred
times faster than cellular bodies move, light radiatearly a
million times faster still.* Light travels instantaously in three
dimensions, that is, not only alondjrze like a cellular body, nor
over anarea, like a smell, but throughout\wlumeof space. In
principle, being independent of atmosphere, it ceawvel
indefinitely upwards beyond the earth's influenmed in seven
minutes reach the very source of all our light, the sun itself

Further, light or matter in such electronic statself
illuminates everything upon which it falls, the higher degree

* Speed of man (average) 5 metres per second (&in.p.
Speed of sound 500 metres per second

Speed of light 300, 000 kilometres per second



of electronic matter, such as X-rays, even having property of
illuminating theinterior of solid objects. A body of such matter would
thus be its own illuminant, and in its perceptioowd be independent
of the illumination of the sun, the moon or other pady sources of
light. It would perceive wherever it was, by itsrowower of diffusion
and penetration, and this perception could embbatie the largest and
smallest objects, as tteame lightcan illuminate at the same time a
large room and a cell under a microscope in thamro

Try to imagine human consciousness attached taghedf a bright
electric lamp in a room, and conveyed wherever dgtens penetrate.
The electronic body enjoyed by such a consciousnessd have its
focus or heart, so to speak, in the white-hot filatmaf the lamp, but
would includeall the light emitted by this source. If the lamp produced
an equal diffusion of light, then the consciousnessendowed would
embracewithin itselfall the objects in the room, whether tables, chair
flowers or men and women. In this way, it would nhitmate or be
aware of each objedtom all sides simultaneoushAll such objects
would become as it were inner organs of this eleatrdoody, and
would be realized as with ordinary senses we reabrgans and
sensations inside the physical body. In this lattese, we know that the
pain or joy of the heart iseur pain or joy, the motions arising in the
brain areour thoughts, the sensations of well-being or discaoimfo
produced by the processes of digestion in the stbmare our
sensations. So, to a consciousness attached taytheof this electric
lamp, everything happening in the room would be kapm inside it,
and would be senset$ its own life.

This exactly corresponds, though in a small way, toatwis
described in many theologies as the nature of Godwhom all
creatures exist and have their beinguman consciousness attached to
a body of electronic matter would include all neighbing beings in
itself, and would thus share the nature of Gueljoinedboth to God
and to them. This is



evidently the significance both of yoga which meamson’, and
of religion which means 're-union'.

We can even think further about the functions ahsa body.
If we suppose the lamp to be one of the widestibleseange of
radiation, then its lowest function would be infra-red afidn or
heat, its middle functions would be representedliglit of
various colours, red, yellow, green and blue, ighér functions
by ultra-violet and X-rays. Its functions would thbe to impart
to other creatures warmth, colour, and growth, evhiith its
highest frequencies it would be able to penetratesaustain all
their inward parts. It would in fact be life-giving.

Further, if cellular bodies are in principle frektbe cellular
world of nature, and molecular bodies free of thelemaar
world of the earth, by analogy electronic bodiesildde free of
the electronic world. That is to say, they couldsexr travel
wherever electronic matter is found, just as physman can
exist or travel anywhere on the earth's surface,reviegher
cellular matter is found. But the sun's radiatieneiectronic
matter, and this radiation fills the whole solastgyn. So that
such an electronic body by its nature should be &fethe whole
solar system. It would partake of the nature ofdhe. Such a
body we calbpirit.

Now if our deductions from the logarithmic scale aogrect,
man's individuality, which inhabits a physical bddy seventy-
six years, has previously inhabited a soul for amenth, and
before that a spirit for forty minutes. And birthto that spirit
was simultaneous with the death of the previous ipaly®ody.
In other words, at the instant of death man entersetéctronic
world or world of the spirit.

From what we have guessed of the nature of experianthe
electronic world, we can see that this forty minuteexperience
in the spirit could in fact be described by St. Migks words:
'On the third day Christ commands every Christianl 40
ascend to heaven for adoration of the



Almighty God." It is during this period that theadkman is addressed in
theTibetan Book of the Deaak follows:

0 nobly-born, listen. Now thou art experiencing Radiance of the Clear Light of
Pure Reality. Recognize it. 0 nobly-born, thy présiatellect, in real nature void, not
formed into anything as regards characteristics abour, naturally void, is the very
reality, the All-Good.

Thine own intellect, which is now voidness, yet tmbe regarded as of the voidness
of nothingness, but as being the intellect itselfphstructed, shining, thrilling and
blissful, is the very consciousness, the All-Goadi&ha.

Thine own consciousness, shining, void and inséparidom the Great Body of
Radiance, hath no birth, nor death, and is the Itable Light—Buddha Amitabha.*

Such experience, inexpressible in any language @sidsailable to
physical man, must necessarily be translated irdond of the
philosophy with which those so illuminated are faanil The Christian
St. Makary 'ascends to Heaven for adoration ofAlmeighty God'; the
Buddhist lama becomes ‘inseparable from the Gredy Bf Radiance'.
And we, making our deductions in present-day stfierterms, seem to
see that this can mean nothing else but becomaggdf the whole solar
system and ascending to the very source of eldactemergy, which is
the sun.

‘To become free of the solar system'—how is suclexgrerience
conceivable? Here the vision of Er the Pamphylgtarns to mind. For
the souls with whom Er journeyed came to a placeratthey could see
a

Straight Light extended from above through the whdkaven and Earth, as it were a
pillar, for colour like unto the rainbow, but brightend purer. . . . This Light is that which
bindeth the Heavens together; as the undergirths together ships so doth it hold to-
gether the whole round of Heaven; and from the emxtindeth the Spindle of Necessity,
which causeth all the heavenly revolutiotts.

* W. Y. Evans-WentzThe Tibetan Book of the Deaglp. 95-6 (Book 1. Part 1, 'The
Bardo of the Moments of Death') —Buddha Amitabha:Sanskrit and Tibetan, The
Buddha of Infinite Light'; in Mongolian, 'He who &ernally brilliant'; in another aspect,
Amitayus, 'The Buddha of Eternal Life'. A. GetTihe Gods of Northern Buddhism,37.

** The Myths of Platays. by J. A. Stewart, p. 141



The whorl of this spindle contained within itselfvea other
whorls set one within the other, like caskets, upach of which
was mounted a Siren uttering a note at one pititlih@ notes
together making a single harmony. While seated lmones
nearby were the three Fates, of past, presentuamef who spun
the whorls, one forward, one backward, and thelthiternately
one way and the other. And the great Shaft of Ljgls#sed down
through the centre of all.

We now see that this representsamtual perceptiorof that
which, in another book,* we so laboriously and tiedically
deduced—the long body of the solar system, the ugimaaly
glorious shaft of the four-dimensional sun sheathde singing
spirals of the planetary orbits and in which thehgigyears of
man's life exist togetherin a single moment. This is the
electronic world—of which the spirit is a free citigzeand into
which the being of man appears to be born foritheléss forty
minutes after death.

So also perceived St. John in Patmos:

| was in the Spirit on the Lord's day, and heard kehie a great voice, as
of a trumpet, saying, | am Alpha and Omega, the¢ dinsl the last. . . .
And | turned to sec the voice that spake with me. Agiddturned, | saw seven
golden candlesticks; and in the midst of the seenliesticks one like unto the
Son of man, clothed with a garment down to the fang girt about the paps
with a golden girdle. His head and his hairs wehatevlike wool, as white as
snow; and his eyes were as a flame of fire; andeaslike unto fine brass, as if
they burned in a furnace; and his voice as the safimdany waters. And he
had in his right hand seven stars: and out of histmaent a sharp two-edged
sword: and his countenance was as the sun shindifs istrength. ... And he
laid his right hand upon me, saying. Fear not; Ilthenfirst and the last: | am he
that liveth, and was dead; and, behold, | am abivee¥ermore. Amen; and have
the keys of hell and death.**

This is the same vision of tHeeing of the solar systents
countenance the sun amid the seven lights of the planets,

* The Theory of Celestial Influence, chapter 5 **
The Revelation of St. John the Divine, 1, 10-18



its body clothed with their sheaths, and adorndd thie sword of
Mars, the girdle of Venus, the halo of Saturn, et of shining
Mercury. Such a vision can only be that of a consmess
endowed with an electronic body and existing in d¢hectronic
world, where, as we said, it would be free of thieole solar
system. 'l was in the Spirit. . . ' as John himself declares.

Yet by this very description St. John answers oarlier
question. For, unlike Er the Pamphylian, John ditlapparently
have to enter the gates of death to see suchanviiccording to
his testimony, he was 'in the Spirit', that is, (sl lentered the
electronic world, and through its medium saw theolheternal
being of the solar systemwhile still physically alive.
Furthermore, he returned to our world and even avmaed to
write down what he had experienced, though the task
obviously impossible.

Such a man must have acquired for himself, in teiy Wife,
not only a soul but a spirit. As Noah spent hissdianaking an ark
with which to survive in the coming world of watéhngse in their
time on earth achieved a vehicle with which to tige electronic
cataclysm and survive in a world of light. But wherdésah's
task was to create an extra and yet harder shellhfoman
consciousness, these had to transfer consciougness new
vehicle not only far finer than the physical bodt finer than
any existing energy within it.

What does this mean? Though we neither understamd n
dream what it may require to make a soul, thistmeaf a new
body with materials which are available but wastedat least
imaginable. The spirit, however, is made of matenghich are
not available. For man does not ordinarily dispose of free
electronic energy. He does not emit light. He canmaimally
transmit his thoughts or perform actions at a dsta He enjoys
no power characteristic of this state of matter.nibey be said to
haveright to a soul, even though he has not got one; but to a spirit
he haso natural right.His spirit was a free gift from God in the
beginning,



and remains with Him. To find it man must return wbe he
came.

The achievement of spirit impligeansmutation of matterA
man has first to acquire a soul by diverting all tislecular
energy to this one end. Then he has to learn howrtoect this
soul with a still higher level—a level at which ¢annot be
misusedHe must transmute it to an intensity which induadl
personality cannot survive and where understandirigarefore
permanent. Such intensity is found only on thetededc level.
This means he must infuse soul with spirit. In hirhkel has to
learn how to convert molecular matter into electrpthat is, to
split the atom and releaseternally a degree of energy which
only our own age can begin to measure. It is theass of such
energy which alone can carry him up into that divivorld
attested by these visions.

All this means thatve cannot imagindhe achievement of
spirit. We can only say that John's record, eveih @onveys
little, proves the most important thing of all—thetway does
exist from the physical world of living men to thie&ronic or
divine world, and that actual men have both patskede and
returned.



V

MAN'S BEING IN THE INVISIBLE
WORLDS

HAVING dimly perceived the unlimited possibilitied the molecular
and electronic worlds through which man appearsais between death
and birth, there is one fundamental idea which wetmow face. This
is the idea that mangowersand hisbeing are two quite different
things, and that the use he makes of the formett mluwsays depend
upon the latter.

It is generally accepted that a strong man is mamessarily a good
man. He may be or he may not be. There is no coonegétween the
two characteristics. His strength belongs to posvers his degree of
goodness to hibeing. And he may use this strength equally to labour
for those weaker than himself, or to force thertabmur for him.

We can see the same thing in cases of temporarysioouiof new
powers. It may sometimes happen that a man reléadesself some
source of almost superhuman energy and enduran@a foin a short
time he can do the impossible and is unaffectedddnyger, pain, or
ordinary considerations of safety or fear. But imeaman's case this
power may be released say in the rescue of a d¢told a burning
house, while for another man it is connected withaacess of blind
rage in which he runs wild, attacking with a knifeegxone he may
meet. The energy may be similar, but it is at theiserof different
being.

In the same way the sudden inheritance of a greatni® may bring
all kinds of new and interesting possibilities tah@ughtful and self-
controlled man, while a weak man will be destroygdhe flood of new
temptations which he is unable to master. Incredspower always
involves a



crucial test of the vehicle, as increased electrical voltagd wil
cause one lamp to shine with doubled brilliance ahiother is
instantly burnt out. This may be said to be a téshe being of
the two lamps.

It is a fundamental idea that change to a new staés not
imply a change in man's being; but on the contilagytrue being
of the man will be then revealed, no matter howl el may
have concealed it before. This has always beengnened in
occult thought, in whichblack magic was often taken to
represent the acquisition of new powers, whereotirg of the
man, with all its weaknesses, desires, and persoiséd and
ambitions remained the same. The Tarot card of thariQt
refers to the same thing, as also the legend otiscatho flew
too near the sun with wings attached only by wasd, ahis
melting in the heat, was thrown headlong to destactWings'
are evidently new powers and ‘wax' old weaknesses.

Entry into the electronic and molecular worlds attdewith
all that that implies, must thus be the last and mosble test of
man's being.

How can a man judge his own being? His being is oreds
by his desires, by what he wants. This is the mettamtitionally
used in fairy-tales, where the man to be testedaby i given
three wishes. And as such tales show, man's wisleessually
so impulsive, contradictory and destructive, thatiiee time he
reaches the third he can usually do no more thah himself
back in the circumstances he enjoyed at the begjnaimd out of
the appalling difficulties he has created by the first two.

There is a strange echo here of the three suceekeds of
man—in spirit, soul, and body—and a hint of whyteatbeing
presented with the miraculous possibilities of tinst two, he
may, as the Myth of Er suggests, be able to thihkaihing
better than to choose the identical example of ysiphl life
which was his before.

If we want to judge man's being from the point @wiof the
ultimate test of death, the first question will be—to what



world do his desires refer? For desires referriogthe physical or
cellular world will naturally be as out of placedadangerous there, as
the infantile desire to be suckled would be in Warld of grown-up
men. What could happen to a man whose whole beingademp of
desires connected with physical comfort, the semssitof food and
drink, and the purely physical side of sex, if las Imo cellular body and
does not exist in a cellular world? He will be ligefish out of water,
for whom the fact that the possibilities of existenn air are infinitely
greater means nothing at all: every moment thelldoeiagony for him,
and he can only long with all his being to be thmdvack into the sea.

The impact of such a change of state on a persanisvbompletely
unprepared for it, and whose whole being has beatred on physical
phenomena, would inevitably produce unconsciousrassas a man
who had been locked in a dark cell for years, and twas suddenly
driven out into bright sunlight, would be utterljrgled and would pro-
bably faint. TheTibetan Book of the Deathdeed, emphasizes that all
ordinary men are thrown at death into a swoon whasks three and a
half days; that is, according to our logarithmi@ls¢ throughout the
whole life of the spirit spent in the electronic Vaprand through two-
thirds of the life of the soul in the molecular oi&ich finer states of
matter, with all their miraculous possibilities kfiowing, penetrating
and understanding, according to this ideataoestrongfor unprepared
men, who only recover from their swoon in the olge aof the soul
when processes have already slowed down to a spdgden times
faster than at conception.

According to the same text, to tlgyptian Book of the Deadhe
mediaevaBook of the Craft of Dyinggnd other such teachings, intense
preparation must be undergone by the dying man terhan able to
bear the intense shock of new states. The quicker he regain
consciousness the higher will he be able to ascewt the more
understand



and experience. Like a man diving into an ice-c@d, gshere is bound
to be a momentary blackout of awareness, but alem#p on how
quickly he can recover and remember himself.

Thus if theTibetan Book of the Deanhay be taken as probable,
most unprepared men would never experience thelitbe spirit, or
the electronic world at all, even though by the rgement of the
universe, each man entitledto do so. It is his deathright, which he
sells for the mess of pottage of material attachsen

In the ordinary state of his being it cannot be otims. Passage
from the physical world into the molecular world ynae compared
with the explosion of a bomb, the constituents oiciiin one moment
change from a few cubic inches of gelatine intaudands of cubic feet
of gas. But passage from the physical world in® efectronic world
would be literally akin to the detonation of an atdwomb, the
expansion being so great that a vortex was creagéd through the
earth's atmosphere and out into solar space. Bgtof the atomic
explosion, indeed, illustrate in a very startling ywthe idea of
‘ascending into heaven'.

But what man's consciousness is strong enoughdontee attached
to the explosion of an atomic bomb and retain wsraness? When
irritation or flattery or a sudden shout may insadeprive men of all
sense of their own individual presence and existewbat possibility
is there of them retaining such a sense throughitimaginable shock
of death?

For that a man would have to be most intensely grexp and
trained. He would have to acquire an incredibly stroeigng, which by
superhuman efforts had become accustomed to witthstethout loss
of self-consciousness, the most intense shocksslhigis] deprivations
and violences which can be met with in the physieadld. Only then
could he hope to bear the final shock of deathoutlswooning into
insensibility.

Such a possibility clearly does not refer to ordymaan.



The latter's problem in death will be how to oraathimself, where to
turn for support when, as addressed in the vividdemf theTibetan
Book of the Dead,

thou hast been in a swoon during the last threeamedhalf days. As soon as thou art
recovered from this swoon, thou wilt have the tHdautyVhat hath happened! [For] at that
time all the Sangsara [phenomenal universe] willhbevolution.*

We may therefore try to imagine the sensations afaam awaking
into the molecular world, and ask how this awakgnimould be
affected by the nature of his being.

His first problem would of course refer to himself.h8{ has
happened to me? And here at once his sensation dtioreavould
depend upon his attitude towards himself during Fer most people,
the idea othemselvess connected with a body of a certain age, shape,
and degree of health, containing certain physicahsations and
recurrent pains, and labelled with a certain nafieesuch people, the
sensation of being deprived of this body would be of the greatest
horror. They would not know who they were, or ieyhexisted at all.
Anyone who has felt, when their intimate assocratigth the body was
shaken by the effect of anaesthetics or by soméuymd emotional
shock, the extraordinary sensation: 'Who am |? Deally exist?" will
already have a dim foretaste of such an experience.

To a man of weak or fearful being, this sense eirfitano body and
thus not existing, would give rise to the most puoid terror. And he
would immediately endeavour to create or imaginehinnself a body
like that which he was accustomed to call 'I'. Sineevould be existing
in a molecular world, and endowed with a body oflenolar matter,
which by its nature could pass anywhere or take any,fbhe would
desperately try to shape this into a semblance afldiphysical body.
The more firmly his individuality was identified thi his body in life,
the better he might be expected to succeed in #md: such is the
responsiveness of molecular matter to thought tlatmight even
persuade

*W. Y. Evans-Wentz: The Tibetan Book of the Dead,(5 1



himself that he still possessed his old body, @ mever even left it.

In this way everything might still seem familiare hwould be
reassured thdte did existYet by the very same token he would have
voluntarily sacrificed all the new experiences ampportunities of
different perception and understanding inherenth& world in which
he now lived.

For example, his molecular body, as we concludatieeawould
have the power of pervading other physical bodied thus sensing
their nature: it could become aware of the essehemother man, or of
a tree or a rock. The molecular body would thusehan enormously
increased power of understanding the nature ofuthigerse, and of
becoming one with other creatures. But the man edilbeing would
be terrified of any such experiment, which for would mean the loss
of his physical shape and identity, without which weuld have no
confirmation of his existence.

It now becomes clear why the electronic world iscifelly closed
by swoon to ordinary men. For though one might makeself a
shadow of a physical identity in the molecular wortdit of a stuff
comparable to scent, in the electronic world sucteadeavour would
be quite impossible. The tremendous speed, brdaand power of
diffusion of the energy involved, would mean thatesery second
individuality would collapse into an abyss of liglmd force; and any
attempt to keep it so confined would be a thousamés more futile
than trying to carve a statue out of quicksilversiich a world, the man
who could not transcend ordinary ideas of 'physsedff, would go mad
with terror and frustration, were he not saved ®ensibility, just as in
life he is saved by fainting from too much pain.

In the molecular world, on the other hand, @an conceive of the
circumstances, surroundings, illusions and halitghgsical life being
simulated, and even acquiring a spurious kind oftemce, though
divorced from the cellular bodies which alone gdkiem meaning.
Since the being



of man does not change with state, those cravingshwobsessed a
man's being in the physical world, whether for ri¢creasnfort, women,
food or drink, would still obsess him there; andiihg no means of
enjoying the physical objects of his desire, he lichave to content
himself with the molecular 'scents’ or essencestediby them.

A curious story is told by W. Y. Evans-Wentz, ofimatvillagers in
South-west India ritualistically pouring specialabds of beer and
whisky over the grave of a dead European plantbgse ghost, they
declared, would not leave them in peace until sadplith the same
beverages he required in life.* In the same wayh snlgsessed souls
could be expected to haunt the places or peoplehwhad most
intensely attracted their physical craving.

What physical craving is to the body, unlicensedgmation is to the
mind. This also is a chief index of man's being.at\ihen would be the
role of imagination in the molecular world of theut? In the material
world, a man's dreams of rosy or horrid possibilitiess aways limited
sooner or later by the facts of physical existerite, necessity of
providing food and shelter for a physical body bygical dependents.
Here he must sometimes emerge from his dreamas|yifto eat or avoid
being run over. But in the immaterial world#hampered by
actuality—he could liveentirely in dreams. He could pass his whole
time amid the scenes and circumstances createdsbgwn imagina-
tion, playing there his favourite imaginary rolewjth no more
interruption than that provided by the equally imagy fears and
terrors arising from other sides of his own mindicls imaginary
scenery, adventures and characters would naturaperd on the
experience, longings and apprehensions of the madife, and they
would be different for each individual. In tAéetan Book of the Dead,
for example, extremely complicated and detailed owisi of gods,
demons, heavens and hells are described for eachftta death, but
always with the admonition to the dead man:

*W. Y. Evans-Wentz. The Tibetan Book of the Dead, p. xxxv



'Fear that not. Be not terrified. Be not awed. Rptre them to be the
embodiment of thine own intellect.™

Thus while each man could in the molecular worlghezience his
own heaven and his own hell, all this would haveobgective reality.
He would live only amid theshadowsof real things, unable, like
Tantalus, ever to touch or taste the grapes whoaganhung before
him. Such would be the lot of men of purely physature in a non-
physical world. These are the shadowy dead of treeksHades, the
unhappy ghosts of the Tibetan Pretaloka, doting upbat they can
never enjoy.

At the same time, we must remember the principkg tirdinary
unprepared men can never judge the being, or atsesener values
and real attachments of other men, because their lmafnits and
prejudices inevitably stand in the way. Thus it neppen that some
men who appear to us entirely devoted to physical sensation may
actually have turned in this direction from disillisment with the
more artificial sides of human life; or again, thgh growth of
awareness they may have discovered a way to makeaicphy
impressions feed both the mental and emotionaksifi¢heir nature as
well. Evidently the lot of such men in the invishbiorld might be very
different from what has been described.

For one factor only would separate the purgatorfyesed by the
brutally sensual, from an unimaginable paradise e# knowledge,
freedom, experience and truth. That factor is tifierdince between the
cravings and longings of men of different being.

For even as from men of physical appetite deatkstadway their
sole means of indulgence, from men of unselfish rmlgler impulse it
would remove their chief obstacle and present uebalile opportunity
of satisfying such aspiration. The man who longedkfmwledge, and
who in such interest could forget personal desimed weaknesses,
would in his new state be enabled to understandit@gtdperception
the working of natural laws. His molecular struc-

"W. Y. Evans-Wentz: The Tibetan Book of the Dead, p. 141



ture, for example, would enable him fperceive the nature of
magnetism, of sound and music, and so on; he migharek his

awareness to comprehend the being of mountains,asehother organic
unities too big to be embraced by the physical e®ndnd since the
lowest limit of physical sight and physical touclpeoating through their
cellular instruments, is an object of the scale afyést cells, so the
perceptions of a molecular body might be expecteg@eanetrate down
into the realm of individual molecules.

A body of molecular matter and endowed with humatelligence
would be itself microscope and telescope, as wellnamgtrument for
many other kinds of super-physical sensation nosieulated by man-
made mechanisms. A scientist so endowed, if ndtriited by purely
human fears and weaknesses, would certainly exisisiown particular
kind of paradise.

The poet also, relying in the physical world on wagresentiments
of emotions, scenes and moods, on indefinable sensatif the being
of men, women, cities, seas and forests, coulcetperceive the nature
of such things directly, bpenetrationrather than external perception.
The philanthropist would at last be able to undemdtthe needs of
others, instead of imposing his own upon them. Winéerhan desiring
to learn would be enabled to pass momentarily actibssworld in
search of a teacher of the level of wisdom appaderio his need.

Thus possibilities in the molecular world would be texdi only by
imagination, obscuring the real nature of thingsh®y personal scenery
of the mind, and by the rigidity of the sense of 'détit it is this latter
which would prevent a man from entering into thenite forms now
open to him, just as in life a conventional bouigeoight be prevented
from entering a dockside tavern or a palace resepsimply by the
feeling that he was 'not that sort of person' Evethe physical world
innumerable possibilities arc open to man whichaenunrealized, not
from any actual impediment, but solely from selfid worry, fear of
the opinion of



others and so on. Certainly such imaginary obstaale here supported
and justified by real poverty, real ill-health, rephin, and real
deficiencies of body and mind. But there, in a pbysical world,
there would be no such objective impedime#i$.would depend on
what a man believed of himself, demanded of himself

The man who thought of himself as a physical boduldidive in a
shadowy simulacrum of a physical world, tortured gy impossibility
of indulging what no longer existed. The man whoutitd of himself
as a millionaire would continue to accumulate imaginwealth and
wield imaginary power, all the while burdened withe cares of
preserving what he no longer possessed. On the btrel, the man
who thought of himself as a mathematician would liveaimorld of
mathematical laws, and the biologist in a world ofurel ones—so
that their later discoveries in the physical warldyht perhaps be seen
as dim memories of such laws directly perceivecha super-physical
worlds between death and birth.

So also the man who with his whole being believedakxist in
God, and who could completely forget his persomxatence in such
conviction,might actually experience this trutAnd if he did so, it is
impossible to believe that the knowledge and acetgadf such an
experience would ever again abandon him, no maiteat the
circumstances of his later birth.



Vi

TIME IN THE INVISIBLE WORLDS

ALTHOUGH everything we have deduced about the ibleasworlds
seems both amazing and reasonable still we seertortzave broken
sufficiently with our ordinary perceptions of phgai life. For it must
be that everything there is absolutely theposite,the reverseand
contrary of all we know here. It is for this very reason ttiet world is
invisible to us, as the head of a pemystbe invisible to one looking
at its reverse, the tail.

Now the most difficult thing of all for us to corige from an
opposite point of view is time. Our usual ideaiofd is that there is one
time flowing in one direction at one rate. We halready tried to break
with the idea of one rate of flow, and have shohwat tthere is every
reason to believe that the rate of flow becomesvesioand slower
behind us or towards the past and faster and fabt&ad or towards the
future. And we have tried to see the consequentesah a speeding-
up of time, and the nature of the other worlds imtbich this
acceleration must lead.

But there remains another preconceived idea torbkeh, namely
that time must always flow in the same direction.fact, once we
accepted the idea that death and birth are onemtdsa goes back to the
beginning, and embarks on a recurrence of his folfegmwe accepted
the idea that somewhere, somehow, time can go l@dkwcan have a
reverse flow which bears men back from their enth&r origin. And
this arrangement seemed implied in the mechanistheo§olar system
revealed by the vision of Er, who perceived whaols spirals of
planetary time moving in opposite directions, theeFaf the present
spinning them one way, the Fate of the future therssyway, and the
Fate



of the past now one way and now the other. In otfwds, one set of
spirals seems to carry mérward through their earthly career, and the
other to carry them invisiblgackto where they started.

A second Platonic myth, however, develops the ideauch greater
detail. This myth from thd oliticus we already quoted, recalling the
words of the Stranger that

this cosmos, for a certain space of time. God hints#ti help to guide and propel in the
circular motion thereof; and then, when the cyclégime appointed unto it have
accomplished their measure, he letteth it go. Then dokiegin to go round in the
contrary direction, of itself, being a living cree¢ which hath gotten understanding from
him who fashioned it in the beginning.*

This description seemed to fit with uncanny accyrthe figure of
the two connecting circles, or figure of infinitwhich we had evolved
to symbolize the connection between the visible iantsible lives of
man. But we did not examine the implications of ¢benection.

What does it mean that the 'circular motion" ofdim reversed in
the invisible world? Have we any clues to the ustierding of this
problem? Perhaps we have. We recall for instanbe, theory
developed by Ouspensky from observation of thetfaadt complicated
dream-plots are produced by the event which wakegpy that many
if not all dreams must be dreambédckwards,from the end towards
the be-ginning.** And we remember the other ideat tthe almost
instantaneous re-experiencing of life by drownirgpple is also in
reverse, that is, from the moment of drowning backi&atowards
birth.

Both of these examples evoke the principle of tineroa film and
projector. A film of half an hour's duration comtaias many frames or
pictures as a man's life contains days, so thawatitaogy is a vivid
one. At rest this film is wound upon a reel. Upompbepassed through
a projector at the proper speed, it gives theidlusf a

* The Myths of Platdys. by J. A. Stewart, p. 179 ** P. D.
OuspenskyA New Model of the Universp, 289



moving image or living story, and is all the whileing wound from the
first reel on to a second. When the display issfied the film is now
found to be wound on the second rdelt in reverseln order to make
ready for a second showing it must be wound backoathe first reel
again. This is usually done mechanicaby,great speedand without

using the projecting light, that isjvisibly, in an invisible worldThere

could be no more exact model of man's life in the tworlds. Time, in
the invisible worldmust run backwardsdow can it be otherwise?

Now Plato, in thePoliticus myth, seemed to develop the idea of time
running alternately backwards and forwards as mefgrto different
ages of the larger cosmos of the earth. But asainge time he indicated
that this principle must refer to all cosmoses|udmng the microcosm
of man. For this was the way God arranged his icneatfirst, the
winding of a spring by a higher agency, then thenmg of the clock-
work by mechanical laws.

In fact, taking the principle on a larger scaleat®lshows many
interesting and unsuspected results of such a chétegdescribes very
vividly the idea that it would make men earth-bdirgt is, men would
begin by their elements assembling into human form undergt, this
form in due course being thrown up out of the grawe, ia a day or so
taking breath from its exposure to the air. He déssrihow the old
would become younger, pass into maturity, youth,dtlmbd, grow
smaller and smaller and so disappear.

Plato himself does not bother to show how such reafeof time
would also completely exchange the roles of difiereealms of
nature—how plants, instead of being born from theheand eaten by
man, would then, like human beings now, appear tbdsa from men
and buried in the earth: and how men, instead of being bortheir
mothers and buried in earth would, like plants,boen of earth and
eaten by their mothers.

Plato simply leaves us with the principle. But trexy existenceof
this principle revolutionizes our whole concep-



don of time, cause and effect, good and evil, s@lwaand every
other problem which man faces. For it is an idesuwh power,
intensity and far-reaching effect that it could not beeimed. It is
too strong for human imagination, which of itsekinc only
produce weak ideas, enervating thoughts.

Let us examine the implications of time running kvaard in
more detail, with the idea that this must be theeirgaof time in
the invisible world. In the first place we must exae what
happens to our idea of cause and effect. Causeefiadt is
simply a description of different stages in a temapsequence;
what goedeforeis taken as cause, what folloafer is taken as
effect. But if time were reversed then effect wolldcome
cause, and cause effect.

Take a simple example. A man is enraged with menaiees
a bitter remark, which | hear and become offendeeveiRse
time. Thoughts of resentment are passing in my ;héey are
communicated by nervous impulse to my eardrumsgchviaire
set vibrating, and transmit sound-waves throughdineto his
larynx; this vibrates in sympathy, and in turn saaits nervous
impulses to his brain and solar plexus, where treyconverted
into thoughts and sensations of passionate angesind behold,
my resentment is theauseof his anger. | am myself responsible
for anything said to me. In me lies the cause ofyghierg | see,
hear and perceivécreate the kind of world in which | live.

In such a motion of time the philanthropiskesmoney from
the poor and makes them destitute; the murdgkess birthto
the murdered man, amslresponsible for the latter's life.

What of a great author, a Shakespeare? All ovemittd
men are filled with noble, strange and tragic thdsgand
feelings. They pick up worn and dog-eared volumes, which
they transfer their higher emotions. If thousandsndlions of
men do this, the volumes are made new by these @msotihey
come together, pass backwards through the pressga$e into
smaller and smaller editions, and after centurrescampressed
into a single manuscript.



This manuscript is at last found by a Shakespédeesets it on a table
before him, turns over the pages, the words ruk o his pen, whose
motion produces in him an extraordinary fervour mdwer and
understanding. When all has run back, he is filath ecstasy and
knowledge. All that millions of men have felt hastexed into himthe
readers have created Shakespeare.

What does it all mean? It means that the univexrsdl ione, and that
every part depends upon every other part, everyngshenon is
connected with all other phenomena, nothing carchBnged without
the whole changing. It is this knowledge which givese to the feeling
in the great saviours of humanity, the highest nibat they aree-
sponsiblefor all the evil and suffering in the world. Seen ame
direction of time such men take into themselves aralsge enormous
guantities of human pain and ignorance;
seen in the other direction they seem to give rgset.t This other
direction they alone perceive. In that perceptidncW belongs to the
invisible world, they know that they and this vasia of suffering are
inseparable. They know that they are responsiblalfdhatwasbefore
them. They know that no permanent satisfaction lmarachieved by
them as individuals, until the whole level of huntgms raised, until all
mankind is regenerated in tpastas well as in the future.

How is this possible? It means that the suffereusthook forward
to their saviour, the ignorant muahticipatetheir enlightenment; they
must already be healed by wivaitl happen. This is the inner meaning
of faith. Faith is that by which mankind relieves thelerable burden
of teachers and saviours in reversed time; thatitogh the level of the
whole is raised.

Only with the idea of reversed time can we seédrilne significance
of the vow of the Bodhisattva, not to enter intovdna until all sentient
beings shall be saved, and all creatures everyweret upon the path
of Buddhahood.*

*W. Y. Evans-Wentz: 'Tibet's Great Yogi Milarepa, p. 9



For this vow must arise from sight of the universatas, that is, in
reversed time and above time. Only confined to ardinary illusion
of a one-way flowing time could men believe in a peed salvation
and paradise independent of others and of the past.

There is another strange effect of reversed time. alveady saw
how sound would pass from the hearer to the speBkerwe did not
then note that light would now proceedt of all creatures, instead of
being received by them. From men, animals, plantsséonkes energy
would arise to create light, which would nascend fronthe earth to
the sun. Everywhere heat would rise out of the spdolour out of
flowers, ultra-violet rays from all growing thingand fusing together,
would reconstitute solar radiation. Just as all #ilewe now know it
derives from the sun, so in that other time, & Would return thither.
This would be the inbreathing of Brahma of Hindsmology.

All this seems to correspond exactly with time afteath. For there,
instead of light creating essence and essencegahysrm, as happens
in the world we now know, we deduce that physicamfanust be
dissolved into molecular, and molecular into elegic matter. From
another point of view this would mean the re-transttion of cellular
bodies into sunlight, or the yielding up again bé tsunlight from
which they had originally been created. Just as Ider evidently
springs from the sun, so in the reversal of time wotlohavitably
return thither.

Such reversal of time, with all the effects which tave described,
would seem to belong to the nature of the secondivisible circle,
along which man's soul passes through the molegwdad, re-living
its physical life in reverse, and feeling itselfthe causeinstead of the
consequence of all it previously experienced.

If we set down the two circles again, we shall sy this reversal
must be so. The plane is the plane of time; motiockwise on this
plane is forward or ordinary time; motion anti-diegse is reversed
time; motion round the figure



of eight or infinity must

include one circle forward
and one circle backward, like
the winding and rewinding of
the cinema film or like the
whorls spun opposing ways of
the vision of Er. But is this
all?
Backwards or forward it's just
as far, Within or without the
path is
as narrow. Time and tide wait
for no
man. 'Go round about," Said the
Boyg, and it's what
| must do here.*
So cries Peer Gynt in his
last extremity.

ANWIL 40 ANVId aHL

INVISTEBLE

To complete our picture we must remember that tegrgts a third
circle—the circle of the electronic world or spi#tind that this circle
exists in another dimension. This other circle miisgtout of the plane
of time altogethermust lie at right angles to time. Here there wél b
neither forward time not backward time, becausérak—past,

« Ibsen'sPeer Gyntrs. by Norman Ginsbury. Act V, Scene 4.



present and future—will be spread out below. Time exist without
flow, as the whole long body of the solar systermutianeously
presided over by the Fates of past, present andefuto-existed or
was spread out in the sight of Er the Pamphylian.

In the third circle there can be no cause and fecigfbecause all is
simultaneously one. Man's future is shown continueith his past
and his past with his future, as a single nerve stegtch from the
brain to the fingertips and be sensed simultanecaatsgtl points. The
Bodhisattva is there inseparable from the Sudratle®udra from the
Bodhisattva, as the heart is inseparable from tveeband the bowel
from the heart. All is there one, and only that athserves to redeem
the whole can redeem a single creature.



VI

PETRIFACTION INTO THE MINERAL
WORLD

THE inconceivably terrible impression which would breated by the
evil of every man's life, if intensely compressedtime, and reviewed
with full realization of all the suffering resulgnfrom it, and ofone's
own fault, has already been discussed. This sort of psychubgi
retribution produced by a change in our perceptiod an our
understanding of time, is in fact the only kind efllihe modern man is
willing to accept. Twentieth century psychology paegs men for the
idea of a subjective hell; but it does not admit gussibility of any
objective hell, for which modern scientific cosmgjocan find no
place.

Yet all the old texts which we have studied—whethgydfian,
Greek, Tibetan, Zoroastrian or Mediaeval Europeare—at one in
supposing the existence of an actual place oforgtan, a definite part
of the cosmos to which those of incurably evil mecare consigned
after death. It is made clear in each case thatithguite a different
thing from the subjective torments arising frdaerror of one's own
record, terror of one's own mindeferred to above. For these are said
to be felt by the soubefore judgmentand, if understood rightly, can
supposedly affect this judgment for the betterth@ old terminology,
this kind of suffering is 'purgatory’, that is, asang. According to the
Tibetan Book of the Deadhdeed, if a soul can but see this world of
subjective terror and remorse for what it is, inghat moment released
from the cycle of lives and escapes judgment attage

The true hell, on the other hand, is always shanmetan



actual place to which the incurably evil being isnsigned after
judgment,and from which there is no return except afteiramense
period of suffering.

At the Egyptian judgment, for example, there awd#igs monster
Ammit, ‘devourer of the dead', whose crocodile-jda®shadow all
the hell-mouths of the Middle Ages. This figurertpaptile, part lion,
part hippopotamus, arising from a lake of firethe 'eater of hearts,
the devourer of the unjustified’, and to the Egyptsymbolized a sort
of terrible cosmic scavenger, whose function wascéemsume the
refuse or offal of humanity. Translated to the @imand customs of
Europe hell becomes represented in exactly the samse as eosmic
incinerator.

These representations of hell suggest the ideathlat must exist
in the world of men's souls, as in every house aity, some
arrangement for consuming waste matter, which waontlderwise
pollute and infect the whole. Some souls, we cappsse, have
become too rotten or too hard to serve furthemhairtold form, and
must therefore be disposed of for the general healt

Some such disappearance out of the cycle of ondilndng and
dying was visualized in our time by P. D. Ouspensky who, in
discussing eternal recurrence, speaks of the pbgsibf a soul
'dying’, 'that is, when, after many lives spentisfiddown an incline,
in moving along a diminishing spiral, with a quiclkard quicker end,
a soul ceases to be born'.*

But where would it go then? Since nothing can disap out of the
universe except with the dissolution of the whdfl@, soul ceases to be
born here, it must mean that it is borin some other part of the
cosmos.There must be #wer realmthan that of organic life for
descending souls just as earlier, in considering ecuér and
electronic states of matter, we came to the commiuthat there must
be higher realmdor ascending ones.

A very vivid image of the same idea is conveyedano-

* P. D. OuspenskyA New Model of the Universp, 497



astrian teaching. Here the great meeting of thesvaaygl moment
of judgment between lives is pictured as the teriBridge of

Chinvat. Across this the righteous soul passes \saféh the

help of conscience. But the incurably evil soul,cdraing

terrified at the razor-edge, falls headlong from thiddle of the
bridge into the abyss of hell below. That is, itldadut of the

circles of possible evolution.*

This image of the Bridge of Chinvat is strikinglymimiscent
of the place in our diagram where the three cirdedifferent
existences join. Evidently it is possilitefall off atthis meeting-
place—to falldown, that is, into yet another circle in the only
dimension remaining.** This circle, the opposite olfie
electronic or solar one, must descend into the lgwmnsest,
slowest and most unchangeable part of the cosmos.

Q\%E

At this point we again recall the vision of Er.

They came to a certain ghostly place wherein wereopen Mouths of the
Earth, hard by each other, and also above, two Moof the Heaven, over
against them: and Judges were seated between wWiesewhen they had given
their judgments, bade the righteous take the

* The Iranian Bundahishn, quoted by J. D. C. PaVhg Zoroastrian Doctrine of a
Future Life,p. 95
** The Tibetan word for the hell-world, 'hung', nrea'fallen’



road which leadeth to the right hand and up through éteav . but the unjust
they sent by the road which leadeth to the lefdhamd down. ... He beheld the
souls departing, some by one of the Mouths of Heaaed some by one of the
Mouths of Earth, when judgment had been given timon; also ... he beheld
souls returning by the other two Mouths, some comipgfrom the Earth
travel-stained, covered with dust, and some cominghdoom Heaven, pure.

The diagram we have evolved now emerges ase)act
representationof what is described by Er. If we picture the
circles as paths, then standing at the point @&rssiction—the
meeting-place of all the worlds—there would indepfdear two
entrances to the electronic or divine circle, opewich souls
were ascending, and one from which they were reatgrrand
equally two entrances to the unknown abysmal giamhe down
which souls disappeared, and one from which thghtremerge
again.

Let us continue with the vision.

And he said that they all, as they came . . . turmde with joy into the
Meadow and encamped there as in a congregatido they discoursed with
one another—some of them groaning and weeping wiegnctidled to mind all
the terrible things they had suffered and seen im jbeiney under the Earth—
he said their journey was for a thousand years. .For] [according to the
number of wrongs which each man hath ever done, adumber of them he
hath wronged, he payeth penalty for all in theirrseuten times for each:
now it is every hundred years that he payeth, foursdred years are counted
for the lifetime of a man: so it is brought to p#sat the price of evil-doing is
paid tenfold.*

Here exactly is the clue for which we were waitihg.hell
everything isten times longer, ten times slowd&ihe world of
hell is a continuation of the logarithmic progresspf time that
has shown us so mudbut in the opposite direction.

So that, by analogy with divisions of the otherclas, the
periods marking existence in the hell-world will teughly 80
years, 800 years, 8000 years and 80, 000 yearsottnting the
possible redemption of evil lives in ten times théuration on
earth, seems to visualize an escape at the

* The Myths of Plato, trs. by J. A. Stewart, p. 157



first break, and that souls couttie out of the hell-world and return
back to higher worlds after 800 or 1000 years, assinfants can die
out of the cellular world at birth, without enterinige full span of
earthly life at all.

But he goes on to reveal the existence of morebterpgossibilities.
'‘As for those who dishonoured Gods and Parents, thage who
honoured them, and as for those that were murddrerspake of their
wages as being even greater." And he gives the g&aaf a King
Ardiaeus of Pamphylia, who had killed father, bestand many others
a thousand years before this time, and who now edsayreturn to the
upper world, but was turned back to a yet longentand more terrible
tortures. Here, everslower time, greater duration, more extreme
densityare visualized.

In the same way, th&ibetan Book of the Deadpeaks of the
immense term of existence in the hell-worlds—ellitherein, thou
wilt have to endure unbearable misery, whence tlsen® certain time
of getting out'.*

Can we imagine the significance of suslownessof time, as we
tried to imagine the effect of the great speediragtin the molecular
and electronic worlds? Decelerating time even bdyis pace in old
age, we again find phenomena passing out of thepassnof the
organic world, whose cellular matter is not suffitlg durable for such
spans of existence. The few animals which surpagshtwndred years,
such as the elephant and giant tortoise, have glssatificed all finer
sensibilities to sheer weight and toughness of b shell. Much of
their anatomy is already akin to wood, which alomeoag cellular
matter exists still longer. Certain trees—oaks s@duoias—may even
endure two thousand years or more. But to do sy fillo not only
the power of sensation, but also that of movem&mid they are
exceptions.

In a general way, we may say that the only mattezntdure more
than two or three centuries is ofineral nature. Certainly when we
come to the second and third points of

*W. Y. Evans-Wentz: The Tibetan Book of the Dead, p. 109



this lowest circle, marked by such periods as 8&@® 80, 000 years,
we can think only of rocks, metals, and thesilsor petrified remains
of once-living creatures.

This latter idea is striking. For when we recaé# thescriptions in all
ages of the tortures of hell, the intense heat @vid, fire and ice,
racking and pulverizing, and of thedestructiblenature of the beings
who must endure this for countless ages, we camutahink that these
are imaginative embroiderings on the simple ideahwfan souls
which have in some way becorpetrified, fossilisedhardened beyond
any hardness proper to humanity. For this implies also logheof
power to change or improve, loss of the power tpaed, which we
recognize as the characteristic of the greatestimais.

Such degree of fixity or hardness has always beeturpd as
mineral, in such popular phrases as 'stony-hearttidt-hearted’,
‘iron-willed’, and so on. And descriptions of helloahd with such
mineral and metallic metaphors, just as those cdgise do in images
of air, atmosphere, breath and wind. In one Tibgtature of hell we
find sinners bowed under the weight of heavy rosksit in a 'doorless
iron house', being filled with molten metal, dradgever iron spikes,
sawn into pieces, melted down in iron cauldronsg, smon.* All these
so-called 'punishments’ can be paralleled in medlag&uropean
visions of hell, particularly in Dante's Inferno.nd one thing in
common about all of them is that the sufferersadweays represented
as in some way having beemade mineralpr inescapablyattached to
mineral forms.And that in the process they have becomeeastant
as minerals. They have become crystallized, so thay endure
endless tortures, and yet aneable to reactas living creatures would.
As is always emphasized in ideas of hell, they oauire. Exactly the
same might be said of a piece of rock or a baraof. i

All the 'punishments' described in fact corresptmgrocesses by
which the rigidity of minerals and metals is

*W. Y. Evans-Wentz: Tin Tibetan Book of the Dead, p. xxii



broken down in nature, and by which they are slowdyraded and
pulverized to the point where, as mineral salteytban be once again
absorbed into the structure of organic life. Tlettres of hell' might
well be the description by an imaginative geologisthe transition by
which, over many thousands of yealgrd granite can become fertile
loam. The melting by volcanic heat, the crackingl aplitting by
intense frost, the action of icy winds, lakes of,fmed so on—these are
all geological phenomena. But they are geologicAenpomena
described as though human consciousness wereeadtazithem.

If we could make a bold leap of the imagination, wauld say that
they seem to refer to human souls which, hardenedfall semblance
of humanity and robbed of all organic sensibility fersistent crime,
have in some way beanade mineralgntered the mineral world, and
assumed a mineral fate. So that the 'eternal’ &s'taow appear, not as
pointless 'punishment’ or ‘retribution’, but asraaking down of this
wrong crystallization by the normal refining proses of nature. The
‘tortures' are due to the complete resistance aksrand metals to any
influence less violent than that of searing acafgyonderous crushing
and hammering, or of terrible extremes of tempeeatVhile
‘everlasting damnation' is a picturesque figuretleridea thageologic
processes angkeologictime are here in question.

It now becomes clearer why all descriptions of hellversally place
its site in theunderworld, inside the earthzor as we saw elsewhere,
the subterranean layers of the earth represeme#e of minerals (the
lithosphere) and the realm of metals (the barysphemveloping an
unknown core of inconceivable density and inertiatie Tdescent
towards the centre of the earth is, we know sdiealiy, a descent into
ever increasing density. This is indeed the priecgxpressed by Dante
in his description of Inferno, which, situated in th&erior of the earth,
he pictured as consisting of concentric spheresewdr increasing
density leading

» The Theory of Celestial Influence, Ch. 10



Towards the middle, at whose point unites Ail heavy
substance. . ..

That point, to which from every part is dragged Adblry
substance.*

This is, of course, the centre of the earth's cavhijch Dante,
personifying the whole idea of density and gravitgkes the home of
Satan, the ultimate evil.

This core of the earth is not only the region ofaggst density in our
world, but also that furthest removed from the ligitthe sun, the
source of all life. It is the realm of 'Stygian kKaess', one of the chief
horrors of which is simphabsence of light'The light of the world |
shall no more see’, as is said in the 'Orologiupiesaiae’, 'passing all
torments and pains, it grieveth me most the absehttee blessed Face
of God'.**

The only place in our world where sunlighever penetrates is
indeed the interior of the earth, and anyone whe descended into
mines or deep caverns will already understand emaitio what this
implies. Even so little below the earth's surfasbat becomes almost
unbearable after a while, is not only the compbdisence of familiar
form and colour, of nature and growth, which arpetelent on light,
but also the strange sense thappiness is impossible theldaght is
evidently in some wajood for the emotional side of man, and we can
only take the idea of his consignment to a lightless hell to slyneb
the fact that this side of him hakeady died.

All descriptions of hell combine these three id@ane way or
another—the idea of a subterranean mineral or uada@alm, the idea
of darkness, and the idea that time there is imelgnsong,
everlasting, endless, in comparison with human oreasents of time.
This is the Hindu Naraka 'situated beneath the emmthbeneath the
waters'.*** This is the Babylonian Aralu, 'the lammd No-return, the
region of

* Dante Alighieri: 'Inferno’, Canto xxxii, line 72nd Canto xxxiv. line 105  ***
'Orologium Sapientiae', ithe Book of the Craft of Dyingd. F. M. M. Comper, p. 119.
*** 'The Vishnu Purana/, trs. by H. H. Wilson, BotkCh. V, 2. p. 214



darkness . . . the house whose enterer goes nbt.fortthe road whence
the wayfarer never returns . . . the house whose itaimb see no light .
. . the region where dust is their bread and ttegid mud'.* This is the
Greek Tartarus to which the Mouth of Earth led, mhenuch fire
floweth, and there are great rivers of fire, and mawgrs of running
mud ... a cavern in the earth, which is the gréatéshem all, and,
moreover, pierceth right through the Earth . . . Whase deemed
incurable the appointed Angel doth cast into Tadaand thence they
come not out at all'"** This is the Egyptian Amentepresented in the
cosmological plan of the Great Pyramid by a darékkyochamber a
hundred feet below ground level, whose floor is teftnless and from
which a final passage leattsnothing at all.***

From here there is no possible way further. Thihésend, the place
where petrified souls are 'melted down' by the g¢ogonocess which
Ibsen symbolized as the Button-Moulder Reer Gynt.Such 'melting
down' of rigid forms, of that which has lost itsvger to develop, must
inevitably involve tremendous suffering. Hell, @ &s we can judge, is
a picturization from the human point of view, ofstltosmic 'melting-
pot'. The purpose of hell, then, would be to restfangty psychic
products to their original state of sound raw matemwhich in due
course could be used again, that is, re-absorlte@yiowing forms.

We already spoke of the process by which granitg Ibe@ome loam,
and this in turn be incorporated into plants ananais. Such an idea is

given exactly this psychic connotation in Mishnu Purana

The various stages of existence . . . are inaninfatgs, fish, birds, animals, men,
holy men, gods, and liberated spirits; each in ession a thousand times superior to that
which precedes it: and through these stages theybéhat are ... in hell are destined to
proceed, until final emancipation is obtained. §

* |shtar's Descent to Aralu, quoted by Lewis Spence, Myths of Babylon and
Assyria, p. 150.

** The Myths of Plato, trs. by J. A. Stewart, pp. 87-91

*** | E. S. Edwards: The Pyramids of Egypt, p. 88

§ The Vishnu Purana, trs. by H. H. Wilson, Book Il, Ch. VI, Vol. 5, p. 221



The descent into hell is thus a journey backwandsugh evolution;
a sinking into ever greater density, darkness, ditigi and
inconceivable tedium of time; a falling back throutfie ages into
primeval chaos, whence the immense ascent towaedsniowledge of
God has to be begun all over again from the beggnin



VIII

THE JUDGMENT OR RE-EMBODIMENT

IN all teachings the idea of Judgment introduces ¢bnception of a
final settlement for each life. Passage throughe\wrlds of the spirit
and of the soul, may give the individual self quitav opportunities to
perceive the cosmos as it is, to judge its ownreaitu relation to this
reality, and to revise its attitude or in religiolenguage 'repent’
accordingly. How much the self can derive from thesper-physical
lives must depend upon its preparation and itsedegf freedom from a
purely material viewpoint. All this will be subjeet, and during this
time the fate of the individual is, as it wereaistate of suspense.

Then, as the circles turn once more towards thepiman of physical
life, ever nearer comes the moment when all musgeal, crystallize,
take static form. We may compare the spirit in ¢fhectronic world to
the state of steam, and the soul in the moleculatdwo the state of
water. All the while temperature is falling, proses are growing
slower and slower. Suddenly, at a moment exactly kntwphysics,
freezing takes place—that is, the liquid is endoweth form. This
form depends upon the situation in which the wétats itself at the
moment of freezing, whether in a bowl, a pipe,rofree drops on the
window-pane. But once frozen, once 'embodied’, ingtlecan then be
changed but by re-heating to a higher temperature—ghantil the ice
diesonce more. The moment of freezing may be regardédidgment'
for the water.

For the individual self such a judgment will beatgstallization into
a certain kind of physical body. For once so endhwis manner of
perception, its possibilities, probably its whotdef, will be determined
by the 'type’ of this



body—whether ponderous, impulsive, full-bloodedsstve, defective

or whatever. Now modern embryology, striving to diger the point at
which such fundamental characteristics become igwcip is forced

back to the very moment of conception. For it ieadly here, we are
told, that the chromosomes, together with their hedsl of feature-
forming genes, fly together into an individual aminutable pattern.

At no later point can individuality be said to enteor the seeds of
it have already been sown, and thereafter can dpvelno other way
than they do develop. Our detailed study of growtity served to
reveal anunfolding process, like that demonstrated by Japanese paper
flowers when dropped in water.* The signature @&f wWhole later body
was already written in the convulsive motion of ception. So that it
is this moment, if any, which must be seen as thgmuht or freezing
of the characteristics of individual being into panent form.

In the Tibetan Book of the Deadnmediately before the picturing
of the Judgment-scene, there is a very vivid desonpif the longing
of a disembodied soul for a body:

Thou wilt . . . think, 'Now | am dead! What shaltlé?' and being oppressed with
intense sorrow .. . thou wilt be wandering abottidri and thither seeking a body.**

It is this very yearning, according to the Tibetgaching, which
precipitates the crystallization to which we hagterred.

There follows a description of Judgment itself,nrevhich at once
‘one will wander to the doors of wombs. . . . Olgdiorn, at this time
thou wilt see visions of males and females in unionn whatever
continent or place thou art to be born, the signthat birthplace will
shine upon thee then.'" Coincident with Judgmentskilé is thus re-
presented as being irresistibly sucked into the kvénom

* The Theory of Celestial Influence, Ch. 12 ** W. Y. Evans-Wentz: The
Tibetan Book of the Dead, pp. 165, 175-7



which it is destined to be born, just as in the Mwf Er the souls
startled by thunder and earthquake, 'of a sudden digwhence into
divers parts to be born in the flesh, shooting iiketeors'.*

This idea of Judgment as being the moment of tlssassignment
to a definite body is echoed in the particular @ppemade at the
Egyptian ritual to the god Khnemu, creator of badieho in one place
is shown in the very act of fashioning man upomtgy's wheel.**

But is this re-creation of an organic body the gmbgsible outcome
of Judgment? What other sentences could be thepesed? If we
return to our diagram of the four circles of heaymurgatory, earth and
hell, with their respective time-scales; and wetype Judgment as
taking place at the meeting-point of these worlds,seem to see three
directions in which the self can proceed or becembdodied. Having
completed its cycle of lives in successive statesaiter and being now
about to enter upon a new cycle, it would appedratee three choices
of rebirth—by ascent into the heaven-world, by desaeto the hell-
world, or by re-entrance into the earth-world in@y similar to that
which it tenanted before.

These three roads from the fateful Chinvat Bridgeexpressed with
almost naive clarity in Zoroastrian legend:

Everyone whose good works are three grams more thasirhigoes to
Heaven; everyone whose sin is more goes to Hellre@sehe in whom both are
equal, remains in the Hamistikan till the futurelpo
Or resurrection.**

If we accept the idea of these three possibilibesoads we can
understand why it is that the various conceptidnthe fate of the soul
after death which have ruled in different aggpearso contradictory.
For different peoples and different religions, bgithtype and nature,
have nearly al-

*The Myths of Plato, trs. by J. A. Stewart, p. 151 ** Sir EViallis Budge: Egyptian Ideas of the Future Life,
p. 118 ** Artak Viraz Namak, quoted by J. D. C. PaviglZoroastrian Doctrine of a Future Life, p. 91



ways magnified one or other or two of these pokséds, and almost
never succeeded in considering all three equally.

Thus for thousands of years Egyptian nobles hadesspd upon
their mummies the conviction that they had absthiftem all evil,
would be vindicated at the Judgment, and must cdytddecome
Osiris, that is, enter the heaven-world. Deification orveacame to
be represented as the normal goal of the soul miaa of a certain
caste, and the other once-equal possibilities fadiedforgetful-ness.
In late mediaeval Christianity, on the other hatid, doctrine of hell
became so luridly exaggerated that only a life of speelatliness was
supposed to save man from the terriidscensus in Averno.

Yet again, in our own time, those philosophers Vilawe studied
these matters with any degree of authenticity, IMetzsche and
particularly Ouspensky, stress the idea of recugancre-entry into a
similar circle of physical life as the norm, andibthe idea of heaven
and hell almost entirely. In view of the mediocrdlthe great mass of
ordinary lives, this last view may indeed be mozeerally applicable.

On the other hand it is only in the acceptancéhdd possible fates
of the self, with all the cosmic pattern upon whichsth@ossibilities
depend, that all the above views can be united@rwhciled.

We can now understand why all the truly traditioregdresentations
of Judgment seem so extraordinarily complicateds Ibecause they
strive to symbolize in a single whole the threeedatliberation,
damnation, and human rebirth or recurrence—whieholben to the
disembodied soul. In order to show this, those wigirated these ex-
traordinary compositions had to picture also théed#t parts of the
universe with which these different fates are cotest and their
relation to each other; as we have attempted tondery simplified
form by the four conjoined circles of different #m

Thus from one point of view these images of Judgmen



were designed to symbolize a final allocation oflikeeng of man
after each round of existence. While secondly theégd to
display the whole hierarchy of worlds—from miner&b
electronic, from hell to heaven—to one of which tkeord, the
yearnings, and the fundamental affinity of the salvitably
consign it.

Judgment was then portrayed as the solemn moment alihen
man's constituent parts, and all his past recorgoofl, evil and
indifference, are brought together and sealed ant@ppropriate
organism and form of existence. All such accoumpleasize
that at this juncture, every aspect of man, evenntlost secret
and hidden, of whose very existence he is normatigware,
must come together and bear witness concerning him.

About this subjective or self-condemning aspect wafginent
the Tibetan Book of the Dead again most specific. For here a
very detailed and symbolic Judgment-scene is @diupresided
over by Yama-Raja, the flaming Lord of Death, at abhihe
good and evil deeds of the deceased are weighddsagsach
other by monkey and bull-headed powers, in the gnes of
deities, furies, advocates and accusers. At the etidsoficcount,
however, the following extraordinary warning is added:

Apart from one's own hallucinations, in reality thexee no such things
existing outside oneself as Lord of Death, or gadjemon, or the Bull-headed
Spirit of Death. Act so as to recognize this.*

Judgment is thus a drama played by the different sides ¢$ man
own nature, and in which his own different funcgoor powers
stand as accused, accuser, tormentor, defenderyemodding
angel. This idea was intentionally adapted in certaediaeval
writings, such as thiamentation of the Dying Creatumhere the
dying creature, his good angel, his consciencestis, and his
five senses are represented as acting out a kides$ rehearsal
for the true Judgment which will follow after death.**

*W. Y. Evans-Wentz: The Tibetan Book of the Dead, p. 167 ** The
Book of the Craft of Dying, edited by F. M. M. Comper, p. 137



We are struck by the way in which descriptions safea by
thousands of years and originating in widely sepdratmtinents tally
in their enumeration of the different parts of m&md we are still
further astonished by the complexity of man's s$tmec as there
represented.

In every case Judgment is shown as taking placeeruride
presidence of a superhuman being, who is as it theréord, protector
and saviour of mankind. In the Christian Judgmbist figure is Christ,
in the Egyptian Osiris, in the Greek Zeus, in th@castrian Ahura
Mazda, and in the Tibetan Yama-Raja.* In each dh&e presiding
being is both god made man and man made god, thetgoehof
divinity incarnate and the example of man who haob® divine. He
represents at the same time divinity for mankind, #rel potential
divinity of the actual soul now come to Judgment. slbath universal
spirit, and the spirit by which this individual cAecome one with that
universe in the electronic world.

Before this divine president there takes place finatess which is
universally pictured as\waeighing in the balancealeighing represents
a judgment which is absolutely impersonal, an dbjecmeasure of
density. It is the assessment of man's being bypleeation of natural
laws. These laws, by which the lighter and warnmavitably rises,
and the denser and colder inexorably falls, aresqrefied in the
Judgment-scene by the operator of the scales—thastidh St.
Michael, the Zoroastrian Rashnu, Anubis the wokded in Egypt,
and Shinje the monkey-headed in Tibet.

Sometimes a triad of guardians of the scales canatyl more
vividly the impression of a natural process, pragtiby the interaction
of three forces. In the Tibetan weighing, Shinjeassociated with
Wang-gochan the bull-headed and Dul-gochan theesetpeaded; in
the Zoroastrian, the angels Mithra and SraoshaRaghnu the just,
who held in

* Yama-Raja in his earthly or manly aspect is Chegeriho is said to incarnate in
the Dalai Lamas; as Christ in his manly aspectlivePalestine at the beginning of our
era.



his hand the yellow golden balance, and weighed igteeous and the
wicked'! While in the Greek, Rhadamanthus, Aeacus and Msibs
together in the Meadow at the Parting of the WHys first to judge the
Asiatic dead, the second the dead of the white, raoe the third 'in the
chief place' to act as final arbiter.

But what is this which is so inexorably weighed?he Zoroastrian
version it is the evil works, words and thoughtshd dead man which
are thus weighed against the good. In the Tibetanesan evil genius
empties a sack of black pebbles, the evil deedseotieceased, into one
scale, while the good genius or guardian angel iesat sack of white
pebbles, his good deeds, into the other.

Such ideas are familiar. But they become extrenmgresting when
in the latter case such adjudgment of deeds is cwdlwith the idea of
the Mirror of Karma, in which the judges may see the whole of the
man's earthly life displayed and against which pgaphic record there
IS no possible appeal. For this mirror or film b&tpast life is held by
the Lord of Death, Yama-Rajawho, as we said earlier, represents
divinity or spirit, the electronic state in whichwanole life can be lived
in forty minutes. The Mirror of Karma, like the tabborne by the souls
in the Myth of Ef and like the palette of Thoth, the Egyptian scribe o
the gods, is a direct reference to this recording of lifean intensely
compressed form. So also El Greco, in his 'Martyrdwd St. Maurice’,
could show above the great funnel of light by whibke soul of the
martyr will ascend to heaven, a recording angegism thelibretto or
chord of his completed lif8. Such compressed record ensures that
connections and consequences are inescapablyasekthat judg-

1 Anak Viraz Namak, quoted by J. D. C. Pavry, The Zoroastrian Doctrine of a
Future Life, p. 85
2 The Myths of Plato trs. by J. A. Stewart, p. 119 and p. 1553 W.Y.
Evans-Wentz: The Tibetan Book of the Dead, p. xxi 4 The Myths of
Plato, trs. by J. A. Stewart, p. 135 5 Sir E. A. Wallis Budge: The
Egyptian Book of the Dead, pp. 25-6 6 El Greco: "The Martyrdom of St.
Maurice', in the Escorial 1580-4



ment is absolute, because no evidence is lackidgharact forgotten.

But the Egyptian picture of judgment, which is prolyathe oldest,
represents an even more subtle complex of ideashé&e it is the
heart of the dead man which is weighed, and since his aod the
form of his old body are shown separately, as logplon, this heart
seems to indicate something independent of eithat,is, something
akin to the veryinner quality of the man, his being.* This heart is
weighed against the feather of Maat, which seemdasi in sense to
the Buddhist dharma, that is, right, truth, and paldrly, what the
individual should hehis right-way or true potentiality. The being that
the man has evolved for himself is thus measurethstghis original
capacity, just as it is in the parable of the teenh

Looking on at this fateful balancing are shown thieeo parts of the
dead man. His 'luck’ or physical destiny standswvetas spirit, a man-
headed hawk, flies above. While between these, hedtwver by
Renenet and Meskhenet, the goddesses of birtha lssall unshapen
block with a human facethe embryo of his next body waiting to
receive the impress which the judgment shall determ

In this extraordinary figure is not only shown theighing of a
man's acquired being against his original capadity, also how the
excess or deficiency so manifest exactly determineshew body into
which the self will next be born, that igs orginal capacity in the
coming life.So is the circle complete, and the result or rewarthis
judgment is already that which will enter the ridjlaind scale at the
next. Judgment is recurrent, justice eternal, andew mweighing
springs out of the old, world without end.

Ab, see Sir E. A. Wallis Budg&he Egyptian Book of the Deaul, Ix

@ ** St. Luke, XIX.II



IX

RECURRENCE INTO THE ORGANIC
WORLD

SO far we have thought of Judgment or the allotment of new
forms in a philosophical way. But when we approach the problem
from the other side, and see men born and apparently conceived
with an innate capacity for music like Mozart, for mathematical
thought like Newton, for exploration like Columbus, or on the
other hand with physical deficiencies of organ or limb, or with
untraceable predispositions to vice or cruelty, we are forced to
consider the problem from a practical point of view Somewhere,
in another world, the fundamental chord of a man's life has
sounded, and here in this world the physical constituents of his
organism have assumed the responding pattern and become
tangible to us.
At the moment of death, says one Tibetan doctrine,

the four sounds called ‘awe-inspiring sounds' are heard: from the vital-force of the
earth-element, a sound like the crumbling down of a mountain; from the vital-force
of the water-element, a sound like the breaking of ocean waves; from the vital-
force of the fire-element, a sound as of a jungle afire; from the vital-force of the
air-element, a sound like a thousand thunders reverberating simultaneously.

The place that one getteth into in fleeing from these sounds, is the womb.*

The same transmission of man's essence backwards to
conception by the intense energy generated at death is described
in Sankya:

The latencies (or unfulfilled effects) of karma done during the life that is
drawing to a close form the karmasya (Physical potential) of the

* W. Y. Evans-Wentz: 'The Yoga of the After-Death State', in Tibetan Yoga and
Secret Doctrine, p. 242



next. But it takes shape by intrinsic rearrangemanthe time the linga

(essence) leaves the body. The stimuli generated doglétachment of the
linga, which has been described as being felt likebtleaking of innumerable
cords, at the moment of death, cause the reappa@nrecollection of all

latencies of the life that is just over. The lingahen freed from the physical
body . . . and all the latencies appear in a momeartanged according to their
character and strength, the consistency of the mintha moment being

likened to that of electric fluid. This happens bgiagle impulse in a single
moment and therefore the whole and its parts areizegim one and the same
moment. Thus connected, the latencies form the kganaw the physical

energy for the construction of the next body.*

In some way the disintegration of the earthly eleismef the old
body appears to set up a vibration which can passitaty through
time, just as radio-waves can pass invisibly through spdkhis
vibration would seem to be the bearer of the fipalchological
pattern of the dying man, as the carrier-wave oftekevision-
transmitting-station bears invisibly the image o terforming artist,
which, received by suitable apparatus, is endowid wsible form
many hundred miles from where he actually exists. Sheable
apparatus for the reception of the psychic pattensmitted by the
individual at death, is the very ovum from whichikéo spring, raised
to an extraordinary pitch of sensitivity by the salkact of the parents.

How does the reception of this pattern of individtyaappear to
science? In the first moment of fertilization thayt dart of the
spermatozoon is seen to plunge through the skinefotlum which
instantly closes over it once more. There it seta dield of attraction,
drawing and drawn inexorably to the female nucleusiwhwaits it at
the centre of the egg. As these two nuclei merge microscopic
unity, the intricate filaments or chromosomes ofickhthey are
composed perform an ecstatic dance, untanglingaragpg and re-
pairing in the instant. Too fast for calculation fllls like lightning
into a new design-the sign or symbol of the man-to-be.

* Srimad Vivekaprasada Brahmacari: The Samkhya Catechism, p. 90



Of these chromosomes each ordinary cell of the humoay contains
forty-eight, or twenty-four pairs. The reproductiveells, however,
contain but a single chromosome from each pairs thutheir union
yielding thenew combinatiorof forty-eight which makes each embryo
unique and each man original.

What are these chromosomes, each of which bearsigheof some
function, quality or form, and which welded in pmst harmony
compose the whole? Little is proven of the sphdnaftuence of each.
But one pair is known to determine sex, for itie tompleteness of this
pair which makes female, an odd one male—as in tHelilegend of
Eve made from Adam's rib and having one more rib ti& So that the
field of influence of the other chromosomes mustispmably refer to
features or qualities as fundamental as that af sex

Remember, for example, the eight main functions aystems of
man as outlined in the first chapter.* Suppose trasgects of each
function—an 'automatic' or mechanical aspect, drst@f or emotional
aspect, and an 'inventive' or intellectual aspect—amther suppose
each aspect governed by positive and negative .pbiethis way we
reach a total of forty-eight main ‘controls', whibhtween them might
determine the development of every side of the mumaachine.
Whether or not this division be correct, here is fitale on which a
chromosome may be expected to exercise its infeienc

But modern biology divides each chromosome intd-imgbothetical
particles called genes, which supposedly contratmfiner divisions of
the organism. A hundred or more such genes makea ugingle
chromosome. So that if we consider the differeneespand positive
and negative sides of each anatomical system asotledtby half a
dozen chromosomes, one gene would determine but-lusdredth
part of such a system. Here we appear to be rggpelifine divisions as
the tilt of a nose, the timbre of vocal

* Page 8



chords, or a tendency to sea-sickness. A few thausach details and
you have the man complete. And just as the quotsitiof a few
thousand stocks and shares can give an exact reflecti the
economic life of the whole world on any given dap the index
provided by a few thousand genelsy-reference to some cosmic
cipher which is unknown to usmight well indicate the whole
constitution of a man.

There is a further important point about the gefégy are so small
as to consist of no more than a fewerhaps half a dozen—molecules.
That is to say, they belong to the molecular waalt] obey molecular
laws. It is this which makes them so elusive of study. Theyely@id
the cellular or organic world to which our obseiwatis confined.

Remember how it was shown that returning towardsnoment of
conception we come to a point where processes vawkfast to be
contained within cellular matter, that faster thais they must escape
into matter in molecular state. Genes and chromosarresent the
first entry of human life into our field of physicabservation. They lie
on the boundary of the two worlds, partly partakofgthe nature of
matter in its free molecular state, partly confingthin that aboriginal
cell, the fertilized ovum.

Is there any scientific evidence to support theaidbat these
molecular keys are controlleaicross time, out of the futuredntil
recently it was not known what kind of influencesradiations might
be expected to affect the genes. But in late yesasrangements or
alterations of the genes of tulips, for examplejehbeen obtained by
subjecting them to X-rays or radium. As a result wths treatment
sports or mutations of quite new shapes, forms ataliohave been
artificially obtained. One of the terrors of themiic bomb is that its
rays play tricks with the very stability of the hamform. In some way
radiation of this particular wave-length affects thisposition of the
genes and produces starting changes in what werde@s
individuality.



Now one of the peculiarities of such radio-actixegtiencies is that,
unlike radiations of sound, heat or light, they pmrshrough long
periods of time. The half period of radium, for exdenps 1600 years,
which means that it takes 1600 years for the reshatf a particle of
radium to diminish by half. Put in another way, thigrations set up by
radium fade in a millennium about as much as twerteeration of a
great bell might fade in half a minute. Just as the noteeobell passes
through thirty seconds, such radio-active emanatampassed through
1600 years.

This means that the same radiation which can affectgenes of a
tulip now, could also produce a similar sport augend years hence.
Or conversely, the same radioactivity that coulddpoe the monstrous
tulip then, can create an identical change to-di#gs the formative
influence travelled backwards or forwards throughet? It is the same
thing. One can only say that this radiation, wHels power over form,
is independent of time.

Later we shall see this as an example of the gepereiple that
form in one world is created by influence from therld above, that
molecular arrangements can only be altered by releict force.
Meanwhile, we have a perfectly scientific basistfe proposition with
which we began— namely, that formative influenceleased by death
must travel backwards amd-make the embryaand that this must be
done by instantaneous manipulation of the genes at the mahent
conception.

How could such influences be expected to act? Wesupyose that
at the end of life, each psychological feature ahrhas become either
exaggerated or diminished, as compared with tharmcgtendency
inherent in him at birth. Either he will have stgled to overcome
some deficiency or weakness, or it will have gaisgéi more power
over him. Either he will have endeavoured to réstean overmastering
tendency, or he will be more than ever at its mefayd since every
psychological feature corresponds to some actugsipdl feature, it
means that in the



intensely compressed 'code’ of the organism pravinyethe genes, the
particular gene ruling this feature will at the s#oof life be due either
for increased or decreased stimulation.

In this way we can imagine the jaw of the prizéfer growing with
each life a fraction larger, the flesh of the glatgrosser, the ear of the
musician keener, the word-memory of the author npandect. By the
ever-increasing familiarity of repetition, it coutthly be expected that
those features which are already most developeddwoantinue to
develop further, and at death signal a still stesngpulse back to the
corresponding gene awaiting in the dance of comept

It is no doubt in this sense that the symbologgmmal rebirth was
used in various teachings. Each animal was takemha@sextreme
exaggeration of one feature, both physical andtpsggical. Thus the
dog might symbolize the nose, the power of scamd,aso the state of
being utterly in the power of this function, that iat the mercy of
animal lusts which are largely stimulated by scelmghe same way a
snake might symbolize the glandular combinationcWwhmakes for
darting and vicious reactions. Thus each animalladveepresent the
pathological exaggeration of a feature controllecdbbg gene or set of
genes, out of all harmony with the rest of the oigyan and blindly
assuming mastery of the whole.

In the Myth of Er it is described how many of theuls of Greek
heroes, offered a free choice from all possible gtamof lives, chose
those of animals corresponding to their nature—Ajaat of a lion,
Agamemnon of an eagle, and Epeius, the jesterncdpe.* As one
reads, one does indeed have a terrible impressiéjagfgrowing ever
shaggier and more stupidly brave, Agamemnon morelyosilent and
aquiline, Epeius more facile and pointless in hisery, from life to
life for all eternity. This is the terrible idea whievas conveyed by the
ancients in the guise of

* The Myths of Plato, trs. by J. A. Stewart, p. 149



animal transmigration-that of ever-growing fixity inone particular
feature.

'If one entereth into the womb through the feelinfjattachment and
repulsion,’ says th&ibetan Book of the Deathne may be born either
as a horse, a fowl, a dog, or a human being'.* Merdnave the idea of
human rebirth as a failure—from the point of viertlnose attempting
to escape into the electronic or heaven-world alfogy—but in contrast
to the symbolism of animal rebirth, as at leadtadancedfailure, in
which all the different features of the human organare transmitted
more or less in their right relation and proportion

This idea of increased balance of features, inecedmrmony of the
organism, however, already implies a high degree lbkaewlege on
the part of the individual, combined with intentrstruggle against
known weaknesses and intentional cultivation ofvikmaleficiencies.

We can now see better how the mechanism of humeurremce
might work; how the ‘'latencies' of the past lifranged according to
their character and strength”, as the Sankhya atdwas it, could be
transmitted at death feature by feature to the ggpmate genes and
chromosomes within the egg. And we further see Hwavtotal of this
message, composed of some thousands of such smnd, be carried
instantaneously through time by a radiation enjgysuch permanence
and penetration as we now know to belong to radiowigy.

But the act of conception is also the sexual acthefparents. The
creation of the new pattern or field of force deswalso from them, and
their state, the intensity and purity of their elmotand so on. So that, if
some serious improvement and harmonizing of the eewbryo in
relation to the old is to be achieved, we come &idea that the dying
man must not only have begun to master his own vesses, but he
must also in some waise his own parents to a higher leviele must
teach his parents now, to make his

*W. Y. Evans-Wentz: The Tibetan Book of the Dead, p. 178



next body better. And he must bring such intensftgansciousness
and emotion to the moment of his own conceptidhat it
communicates itself to them.

This mysterious idea is referred to in thibetan Book of the Dead

thus:

. . . direct thy wish, and enter into the womb. At siaene time, emit thy gift-waves [of
grace or goodwill] upon the womb which thou art emiggritransforming it thereby] into
a celestial mansion.*

Highest man cannot wait. He must improve his ownedhi¢y,
arrange his own birth.

For men neither saints nor criminals, we see byrashonly a
gradual and perhaps imperceptible change frontdifde—either by
one feature tending to swallow up the rest, orhencontrary, by a
slow inclination towards harmony and balance ofvihele. This is the
eternal recurrence which Nietzsche described, dandwDuspensky
evoked in his novebtrange Life of lvan Osokin.

But for how many lives is it possible to expectlsunperceptible
changes to apply? As we know from the graphs ofyewiéal process,
nothing in nature follows a straight incline foreeybut sooner or later
curves into soaring ascent or plunging fall. Howigyd is nature in
man's case? How many lives may be expected to &ejaye a final
accounting, a judgment of judgments, is required?

Even here the old legends leave us not withouti@. cl

Now into the same Place from which each Soul copjgtis written in the Phaedrus
myth,] she returneth not again until ten thousardry have been accomplished; for
sooner is no Soul fledged with wings, save the $bhim who hath sought after True
Wisdom without deceit, or hath loved his Comrad¢him bonds of Wisdom. The Souls

of such men, when the third course of a thousamgsyis finished, if they have chosen
this life three times in order, being fledged witings, do then depart.**

What could this mean? Ten thousand years, accordinghdo
reckoning specifically mentioned in the parallel tMyof Er, is a
hundred lives. Such a calculation might pass

*W. Y. Evans-Wentz: The Tibetan Book of the Dead,41l 1* The Myths of Plato,
trs. by J. A. Stewart, p. 517



unnoticed did it not surprisingly remind us of theediundred and eight
beads on the necklace of Buddha, each bead synmgplia
reincarnation.

In any case the passage appears to suggest foragweof mankind an
immensely long period, amounting perhaps to a cgntd lives, in
which the slow tide affecting humanity in generaynbe expected to
have done its work or failed to do so. In improvetr@nthis scale there
Is nothing personal, man being apparently offetteel dpportunity of
participating in some general and imperceptibleeasat the tempo of
processes applying to all nature.

At the same time a quicker way, or short cut”", sepgeak, seems to be
visualized 'for those who have sought after Trueddis without deceit'.
Such men, having accomplished a third of the totat allotted to them,
seem to be introduced to a different chance. Thay e presented with
the opportunity of contaaith a teacher or a school, and in this way
learn the secret of regeneration. With special kadge, exact guidance,
intense work on themselves, and luck, they may ggshgo up by a
direct way, escape out of the cycle of rebirtlihis is the possibility
pictured in the old Russian ikons of the SecondaDr€oming, where a
few monks, avoiding the general judgment, are shibyumg vertically up
the right-hand margin direct to heaven*

But for those who have learned this secret timemsnediately
counted by a different measure. It is no longemastjon of scores of
lives. A special chance is revealed, but it musublkzed very quickly.
Some definite level must be achieved in a very fieesl 'The Souls of
such men . . . if they have chosen this life thieees in order, being
fledged with wings, do then depart.’

It is strange to find this fascinating and terriidea exactly echoed
twenty-five centuries later in our own most scegdtictime. In
Ouspensky'Strange Life of [van Osokilie hero has at last come to see
with tragic clarity the ever-returning circle ofshown life. He meets a
magician who

* N. P. KundakovThe Russian Icomlate LXIII



explains to him something more. But in his excitatra learning this,
he hardly hears the latter add:

A man who has begun to guess the great secretmaks use of it, otherwise it turns
against him. It is not a safe secret. When onebkaeme aware of it, one must go on or
one will go down. When one finds the secret or fi@dout it, one has only two or three
or in any case only a few more lives.



X
MEMORY IN THE INVISIBLE WORLDS

FIRST of all, we must try to understand that 'meyhoan only refer to
those denser worlds, in which perception travetsuph time slowly
enough to yield a sense of past, present and fullurthe electronic
world there can be no memory, because everythinghow and
everything known. From this highest point of viewistincorrect to
think of the different lives of man in sequence:

it is a question o$imultaneous recurrence.

Yet in the world in which we live we cannot think imig way: we
have to suppose before and after, one life sucegemhother. And in
such a world our nearest approximation to highecggron is exactly
‘memory".

We have already studied the problem of consciossaad memory
within the span of one life—how moments of moreidigonsciousness
of one's existence within the surrounding worldwgefpulses, which as
it were run after the ordinary progress of pera@pthrough time, and
catch up with it in the form of 'memories’. We alsgposed that such
moments extraordinarily intensified—perhaps by grgst tragedy,
surprise or strangeness—might even radiate an immilsnemory to a
corresponding point on the spiral of another lifeys giving rise to all
the strange sensations familiarity with unknown events and scenes
and even toforesight of things about to happen in the immediate
future.*

But all serious studies of the nature of memoryagkvsooner or later
come up against the blank walls of birth and

* Scores of such documented stories were colldayetie late Camille Flam-marion in
his bookDeath and its Mysterythough unfortunately from a slightly morbid point of
view.



death. We can build up an almost overwhelming nedssvidence to
suggest that successive lives develop one outathanin recurrence,
and that the moment of death in one life is the nmaroéconception in
the next. But we can never prove it, for the reaba the memory of
ordinary men can never surpass this obstacle. Fuoilida levels of
consciousness and for the impulses of memory grisom them death
is an absolute insulator.To pass through death into the next life
memory would have to be of far greater force, that ispuld have to
arise from an immensely higher intensity of conssress than any we
ordinarily know.

We may compare the circle of man's life to an eledircuit which
is broken at death, and memory to the current. Thisak' is quite
sufficient to prevent the flow of current at itsdorary intensity from
one side to the other. But were the electric tenstobevery greatly
increased, the current might be expected to arosacthe gap, thus
creating an intense light and at the same time t&ting the circuit
and permitting a ‘flow' from one side to the other.

Nearly all traditions about the adventures of tloal safter death
contain some reference, often unnoticed, to a pointavhemory is
removed or washed awayhe vision of St. Makary of Alexandria, for
example, describes how the soul after spendinge tieys becoming
freed from the body and after ascending to heaweithe adoration of
God, is then commanded to wander for six days imagise where,
‘contemplating it all, it becomes transformed aimigets all the
sorrows it had while in the body.

Here we can very well trace a degenerate versioa wfie legend,
for in this vision the natural human tendency andirdeto forget
unhappiness is justified, and loss of memory atfanite point is now
made to seem something desirable, instead of something mortally
dangerous and to be avoided. The whole meaningeoktory is thus
turned upside down, for the point of all originagénds is exactly that
at this rime memory must at all costsrb&ined.



This mistake, however, gives us a very interestie@ iof how loss of
memory may come about. For in this vision, forgetfsis is connected
with the world of 'paradise’, that is, the molecuhsrld, in which we
supposed the soul to relive or review its past life intensely
compressed form. We earlier realized the terrible mmak anguish
which would be connected with such intense coneé&iotr of memory
in all ordinary lives, and we can understand thatdbmpelling desire
of the self at this time would be to escape from timbearable remorse,
not to remember any more, to forget at all costs.

In Ouspensky's symbolic novel about recurrence, hbeo who
passionately desires the chance to return ovewdasted life, with full
memory of all his mistakes, at last finds a magicsdno agrees to send
him back as he wishes. 'And you will remember eWrng,” adds the
magician,’as long as you do not wish to forgefThis absolutely funda-
mental principle which governs all manifestatiorfsneemory in life,
must apply with a hundredfold greater force to ment@yond death.

This idea of an intense desire to forget, of aipasse longing after
forgetfulness is vividly conveyed in the Greek leg®f Lethe.

Thence, Er said, [the soul of] each man, without turning back, went straight on
under the throne of Necessity, and when each, even unto the last, was come out
through it, they altogether journeyed to the Plain of Lethe, through terrible burning
heat and frost; and this Plain is without trees or any herb that the earth bringeth
forth. He said that they encamped, when it was already evening, beside the River
of Forgetfulness, the water whereof no pitcher holdeth. Now it was necessary that
all should drink a certain measure of the water; but they that were not preserved
by wisdom drank more than the measure; and as each man drank he forgot all.**

This, however, is an incomplete version of the more esoteric
Orphic legend of two streams from which the dead might drink—
Lethe and Mnemosyne, oblivion and memory.

* P. D. Ouspensky: Strange Life of lvan Osokin, p. 20 **
The Myths of Plato, trs. by J. A. Stewart, pp. 151 and 156



For in the famous golden tablet found at Petelisacexn-
structions are given to the Orphic initiate whosalghaving
become purified, ig0 escape from the cycle of incarnations
altogether* Such a candidate must carefully avoid the free-
flowing fountain on the left hand with a white cgpss growing
near it, and instead address himself to the guasdainthe
hidden well of Mnemosyne in these striking wordsarh the
child of Earth and Heaven: | am parched with thitgperish;
give me cool water to drink from the well of Memodrnd the
guardians will give him water to drink from the habell, and
he will be translated to dwell for ever with the Heroes.

Exactly so does the Russian Service for the Deadlede:
‘Give rest eternal in blessed falling asleep, 0 Lovdhe soul of
thy servant departed this life, andake his memory to be
eternal’. And the choir, in crescendo, responds three times:
Memory eternal! Memory eternal! Memory eternal!

This preservation of memory through death, whichliesp
unbroken consciousness, is always shown to ber#grequisite
for escape from the recurrence of earthly lives. iBig always
added that this task is much too hard for unprepaned.
Leaving aside the fact that ordinary men are neiscmus of
themselveseven when alive and in full possession of their
sensesthey cannot bear nor can they be expected to thear
tremendous shock of death without the loss of etlest
awareness they normally possess, any more thanamydmen
can be expected to bear great physical pain witlfaiating.
This swooning is inevitable, and part of naturdanpo save
men unnecessary suffering, until they can undedstaruse and
value.

Earlier we compared the moment of death, and thepesoh
the self from a cellular into an electronic state,an atomic
explosion. And it then seemed absolutely clear sath a
transition must inevitably involve that blackout of
consciousness, which seems recognized in so maagdegAs
put in the Myth of Er quoted above, 'it was

* 2 - sy .,
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necessarythat all should drinka certain measureof the water' of
forgetfulness. The whole question would then seehew soon could
the soul struggle out of its insensibility into aemess of the
extraordinary possibilities of the world in whichfaund itself? For the
reason why most souls fell into utter oblivion waecéusethey that
were not presented by wisdom drank more than tresuamne'.

We thus come to the second reason for loss of menidrs is
connected with the general principle thatange of state destroys
memory. Our bodies in their summer-state cannot remembheir t
sensations of the winter, nor in the light of day hihwy felt in the
darkness of the small hours. A still clearer examplto be seen in the
fact that transition from sleep to waking-state mallty destroys the
memory of dreams. Thus only a very special tecligluobservation
and in particular an intense effort of rememberihgh@ moment of
awakening can enable anything like a consecutiveysdf dreams to be
carried over into day-time consciousness.*

If we regard the tremendous influx of electroniemy at death as
an enormously intensified version of the influx of light andresgions
which occurs at waking, we shall understand why rtteemory of the
past life, after being vividly illuminated by a dirlightning-flash, must
inevitably tend to disappear. Memory of dreams estobyed on
waking, and memory of life at death, by the sanwe \ehich causes
metals to lose their power of transmitting sound as soon as they
transmit the more intense energy of heat, or this $0 disappear in the
light of the sun. In order to keep the stars undeseovation after dawn,
a special and difficult technique of study—from tiwtom of a well or
with the aid of screens—is necessary. So it must aésawith the
retention of memory through death.

But the carrying over of memory of this life intohet states after
death, in order to examine its significance in light of conditions
there, is only half the problem. For in

* This problem is very well treated in The Land of Dreams, by J. G. Sime.



order to make use of such memories, it would beessary to
carry them further still, combined with memorieslod invisible

worlds, into the following life. And to do this a still more
formidable change of state must be overcome, nartiey

connected with birth into the familiar physical warlt is indeed

difficult to imagine which would be the greater skochat

resulting from loss of a physical form and formleskease into
the electronic world at death, or from loss of thenw's

protection and release into a world of light, aijse and cold at
birth.

According to Hindu tradition, expressed in WMishnu Purana,
it is this latter change of state which most effeadfivdestroys
memory:

The tender and subtle animal exists in the embryofloating in water . . .
unable to breathe, endowed with consciousnesscalfidg to memory many
hundred previous births. . . . When the child is akowe born ... it is turned
head downwards, and violently expelled from the wdmlthe powerful and
painful winds of parturition;

and the infant, losing for a time all sensationewlbrought in contact with the
external air is immediately deprived of intelledtkaowledge.*

Thus there are two main kinds of memory which wk land
which seem to have been destroyed in rather differays. In
the first place we lack memory of our previous ptgkslives.
This, doubtless, is for the same reason that we ri@@mory of
most of our present life: namely, that it is too painfutecall. In
general,we do not want to remember the past, we prefer to
occupy our minds with an imaginary future, quiteampatible
with this past. Thus the function of memory atrophies.

In the second place we have no memory of otheestat
matter in which we might have existed before cotioapnor of
the unimaginable freedom and vision belonging ertiolecular
or electronic worlds. And this, it also seems ploeais because
we never learned the special and terribly ardueghrtique of
carrying memory over a fundamental change of being.

* The Vishnu Puranairs. by H. H. Wilson. Book VI. Ch. V, Vol. 5, p02



Every Soul which is a Man's hath of necessity seerTthings which Verily
Are [says Plato in the Phaedrus], else it would nate entered into this
creature; but to call Those Things to mind, by meainthese, is not easy for
every Soul, neither for those Souls which saw thexdsithere for little space,
nor for those unto which, when they were fallen dowikarth, evil happened,
so that they are turned to iniquity by evil commuaiens, and forget holy
things which they saw aforetime. Verily few are thelgich are left having
Memory present with them in sufficient measure.*

How can memory be developed 'in sufficient meadorea man to
remember himself and carry this remembrance frora world to
another, from one life to the next? First he muegib with this present
life. For whatever may have happened to the othéirs,is already
photographed within him in every detail, like anfilwhich has been
exposed but not developed. Rather there are witinnmany different
films, since each of his functions makes and stiseswn record—one
reel of all his visual impressions, a second ofnsisuand conversations
he has heard, a third of his own movements, a foaftiphysical
sensations, and so on. In the cortex of his braihis eye, in his throat,
the millions of perceptions which make up his lifeeduced to
molecular or electronic scale, lie dormant butehta

As we have said, in ordinary man these films ardeneloped, that
is, their record is ‘forgotten’, except when afttantis accidentally
drawn to this or that short scene by some resemblancontrast in the
present. For it is attention @onsciousnessvhich is the developing
agent. Thus the man who wants to 'develop memonst rbung
consciousness intentionally to bear upon his recordant develop
his inner film of the past now, instead of waiting for its sudded
overwhelming revelation at death.

First those memories—of people, places, criticald amivial
incidents—which arc ordinarily evoked in him only Iagsociation,
must be brought back sequentially and by will. Thayst be arranged
by months and by years. They must

* The Myths of Platdrs. by J. A. Stewart p. 319



be assembled, extended, and assespadtcularly those which he is
most reluctant to recallFor it is exactly the capacity not to remember
past weaknesses, embarrassments and failures, Wdegs the man as
he is, which permits him to repeat the same faiatakes constantly
and painlessly—or rather to postpone all the resultuffering of
conscience to one last unbearable experienceidmty the first task
of a man who wishes to develop memorytdsremember himself in
time.

But when he seriously tries to do this, he will coamoss many
things in his past, whose repetition he cannot pbssithmit. He may
find the first trivial manifestation of some habihich later became
disastrous; he may recall the first accidental anter in some fatal
relationship; or some foolish negligence which teda great tragedy.
By seeing and facing such memories, he will begikrtow himself.
He will see what he was—and is. And he will realibat hitherto he
only agreed to his past, because he did not remeitnbe

Studying his own record further, he may see thasahdramatic
moments of his life, both for good and evil, do sténd alone, but
were foreshadowed by many earlier situations, esiattching the
coming climax in more complete and circumstantigailelt may even
seem to him that such ‘prefigurations' represeikind of memory
backwards,the invisible echoing of impulses in reversed timich
we already guessed. And he will realize that fa final scene to be
played differently, these ‘rehearsals’ must alsaltezed, right back to
his very infancy.

From this, there may gradually begin to develop in hirkind of
dual memory. He will see at once what actually hapde andwhat
might have happened, if he had been more conscius.the more
clearly he remembers the past, the more importaecwill attach to
these new possibilities, which he will place in wufe recurrence.
Recurrence will become connected for him with ttleai of possible
consciousnessie will begin to reconstruct his life.

The more he persists in these reconstructionsntire



painful will become the contrast between what wad what might be.
And this is a necessary part of the process, forgsstonsciousness is
the developer for the film of memory, so conscieiscigs fixative. The
whole aim must be to develop and fix memory graguand
intentionally,while still alive.For just as too strong developer and too
violent" fixative does not bring out a photographt brretrievably
destroys it, so it is exactly the overwhelming floofdconsciousness
and conscience released by the electronic statehwhitt destroy
memory in the moment of deatimless it has already been developed
and permanently fixed during life.

Thus recalling ever more vividly and keenly the ssroads of his
past, the question will arise for a man, how tovayna warning to
himself encountering them next time? How to trandmihimselfthen
what he feelmow?Perhaps he may go back to the actual scene of some
mistake or opportunity, and striving with all hisrée to remember
himself, endeavour to attach to some wall or tregr&ved upon his
memory the understanding which he wishes to tranddg@ may tell
himself that when he stands thenehis next lifethe sight of this tree
mustrewind him to remember.

It will then be borne in upon him that his only chars to become
consciousnow. He will understand practically the principle thaar
only way of communicating memory to another life ysthe force of
consciousness in this. And he will see that thepgse of acquiring
consciousness in life, t8 remain conscious through death.



Xl

SEPARATION BY SUFFERING

PREPARATION for the immense task of remaining comssithrough
death must be to become intensely conscious ofetinieslife. Some
principle of consciousness must already have erdeirgen the body,
and have succeeded in studying all the manifesigmtmf this body
objectively in the favourable conditions of physiexistence, before
there can be any question of self-awareness irhd@&ats principle of
consciousness must leaan remember itselfthat is, remember all the
manifestations of its physical body and their relatto it, now. In no
other way can we conceive memory being preservedaimother time.

Striving for consciousness in bodily life we areighn the position
of a man adrift in a small boat which has sprungak,| and who tries
to learn to swim while this boat is still afloat, because he kribatsit
will be too late when it sinks. This power of swimgp in another
world, this acquisition of a permanent principle aainsciousness, is
connected with the intentional development of d.sou

Leaving aside for the moment the example of gregstiocs and
religious teachers, we can clearly sec that itisplath which has been
trodden by many of the greatest writers, artist$ ansicians, whose
secret eludes us if we do not admit such a pogsgibil

In the work of Shakespeare, for example, we feeteanendous
crescendo of understanding for all the weaknessssjgns, sacrifices,
struggles and aspirations of men, which inevitablyplies the
discovery of all sides of human nature himself that is, fromself-
consciousnesdt the same time, by so vividly seeing and expressin
all mortal passions,



something in Shakespeare, we feel, has graduallgraesul itself from
them, remembering all that and yet remaining aside framin Julius
Caesar, Macbeth, Hamlet, we see portrayed with nfergs this same
man who lives through the greatest suffering andetitgdife can bring,
and yet in whom something already begins to exsirtafrom that and
apart from his own human feelings in relation tdtitis this very power
which gives to all these characters their curicarse of ineffectiveness,
when measured by worldly standards. They are ajr@aoving on a
different path from the rest of humanity: theirds/ no longer make
sense from the point of view of worldly resulior they are beginning
to remember themselves.

A still more vivid example may be found in the losgries of
Rembrandt's self-portraits, which, taken togethmome as near to
portraying the 'long body' of a man as anythingriroa literature. From
the very earliest, we find Rembrandt striving to '$emself’ and
recording, with terrible objectivity, moments of feastupidity and
uncontrolled mirth when he catches himself with ad guards down
and lost in almost bestial unconsciousness.* Gragulaé is able to
separate himself from more and more of these humamfestations of
Rembrandt, until in the later self-portraits hemsseo seethe whole
man from outside.One has an overwhelming impression that
recognition has separated itself from the frail huoity, and that
Rembrandt knows and remembers himself in a quiferdiiit way from
ordinary men.

There is another side to the same process. Ewdem# of the
requirements for escaping certain given conditiafslife, certain
physical limitations, is that all or most possitids inherent in those
limitations must first be realized. Ordinary mere aentenced to the
repetition of their lives because they have not lyegun to become
conscious of the possibilities those lives contdith such men as
Rembrandt or Shakespeare the situation is vergrdift. The

* The Paintings of Rembrandidited by A. Bredius. Nos. 1, 2, 3, 5, 14, 15



amount of observation and understanding, relatngvery side and
situation of human life, to every class and typé&wihan being, which
has been wrung out of the material life of Shakaspds incalculable.

Repetition is due to lack of understanding. It is thechanism by
which every individual receives another chancertdenstand more, to
become more conscious in his present conditionseesiihhe cannot
master these, it is certain that he will not besabl master other and
less familiar ones. But Shakespeare and Rembraade lalready
achieved and released immense quantities of unddmsgafrom their
own lives, and it is thus almost inconceivable thath lives should
repeat in the way that unconscious lives must.

For instance, it is impossible to believe that &ispleare must again
write Hamlet.He did so once—perfectly. To repeat perfectiomiént
kind of waste not provided for by cosmic laws. Inipetion repeats,
perfection does not. And yddamlet exists in history. Innumerable
performances of it have occupied hundreds of adads producers,
influenced tens of thousands of spectators, crefagtions, phrases
and trends of thought, which tinge our whole cidtion, and have
passed even into its most mechanical aspects. Tinersbmebody
must writeHamlet.

In order to escape from recurrence, 'Shakespeaust neach
someone else to writdamlet.He must put someone else in his place.
Then he will be free for other tasks. And in fdustexample is a good
one, for in the famous Bacon-Shakespeare contrpwvegsseem to see
the confused trace in ordinary time of the authiprsii a great historic
work passing from one individual to another in |8sive recurrences.

How did such men come to their strange positionthenedge of
freedom? Their most obvious characteristic is thetense desire to
see objectively-even themselve8ut apart from this we cannot help
but be struck by the strange part which sufferiegnss to play for
them. Over and over again we see, entering the t¥essich creative
geniuses,



some great tragedy or suffering which seems sthamgevitable, which

they take no trouble to avoid, and which in someotis way they seem
to need. It is as if, at a certain point in theimwging objectivity towards
themselves, no ordinary experience is strong enoogihing else but
suffering is a sufficient trial of their acquiretrangth.

Particularly is this so with such men at the approathdeath.
Rembrandt, after his magnificent career, died siftkgotten and
absolutely alone. Beethoven, deaf, stricken, hedpbasd abandoned,
was forgotten altogether by the drunken boy sentetoh a doctor.
Tolstoy died at a country railway station whente age of eighty-two
he ran away on an impossible pilgrimage to Tibetwbdn had passed
so far beyond ordinary relationships that he waddteas insane; and
so was Nietzsche.

Certainly every man's death is tragic and lonely. iBuihese cases,
tragedy and suffering seem to play a quite differele from that which
they play in the lives of ordinary men. Ordinarymeuffer wastefully
and uselessly, and for them the endeavour to awaitless pain is no
doubt right. But already in some of these otheesdbe quite different
element of intentional suffering seems to entefteing is not avoided,
and is even sought for, simply because it is thdds thing for man to
deal with, and the greatest test of his acquired paivseparating his
consciousness from his bodily manifestations andkitgpdown upon
these objectively.

When we come to the great religious teachers ofamiiyn we find
such deliberate suffering carried to lengths whiohmf the point of
view of ordinary man, are quite incomprehensiblesiAgle word to
Pilate could have altered everything. But Christdnething whatever
to avoid his crucifixion, and indeed acts in suctvay—qgiven the cir-
cumstances and mood of the people—as to make itt@tdei Socrates
before the Athenian senate behaves similarly. ThddBaknowingly
eats the poisoned food proffered by the blacksatith wayside village.
While Milarepa, the Tibetan



saint, when a jealous pundit promises his mistaeggquoise to
give the sage a bowl of poisoned curds, first sehdswoman
back to get her bribe, and thderliberately accepts the cum

each of these cases it is made clear by the nesratdhe story
that such wilful death is accompanied by terriblergg which
was clearly foreseen and deliberately invoked

There must be many meanings of such suffering, mbst
which remain invisible for us. Yet remember all ttheas been
said about the possibility of escape from the cycle afdnlives
by carrying full consciousness and memory over ld&ab the
moment of release into the electronic world. And how
consciousness, to be hardened and tempered to suchveotddt,
have to have proved already its ability to withstahe most
terrible shocks and hardships that the physical world cofta.

From one point of view at least the deliberate inog of
great suffering just before death must be to acoustbe
consciousness to such shocks that it will be able to witthstas
final transition without flinching. Mastery of gregiin gives
consciousness the intensity and 'flight' necessargontinue
apart from the body, enables it to take off* onoisn, so to
speak.

For suffering is the chief means by which one parthe
human mechanism may be separated from another. &vire
dentist it becomes possible for a man to féekuffers, but do
not suffer*. Whereas sitting in a comfortable araiclin a warm
room after a good meal it is practically impossibde him to
induce a comparable sensation.

Such division, when carried far, releases tremesdou
guantities of emotional energy. We now know the imssescale
of energy released by the splitting off of electooshells from
the nucleus of the atom. Exactly similar is theeaske of energy
in man by the splitting off of the outer physicdlefis of his
organism from its nucleus, his unknown 'self'. Suglitteg is
ordinarily produced at death, and the unmanageselts of
this uncontrolled fission we have already touched upon.



But, as with the artificial splitting of the atorsp with the artificial
separation or loosening of consciousness from thg-btite problem is
to find a shock violent and penetrating enough teatfthe result, while
yet keeping the experiment under control.

In the case of man, intense suffering, fully mastemad accurately
directed, seems to provide the only shock of necgsitensity.
Perhaps the most ecstatic love and compassion beutt used; but in
such cases as have been recorded for us, such ssiowpan fact
accepts equivalent suffering, and there appeab® tno real difference
between the two forces.

Evidently there are grave dangers. The immenseksivbh results
in the splitting of the atom must strike in exacthe right place to
knock the electron out of its system. Similarly,tie case of man the
application of the great force of suffering exadigtween the principle
of consciousness and its bodily manifestations,rdeioto separate the
two, is only possible after long moral and psychaalpreparation.
For its wrong application, as in countless sectflagfellants and self-
torturers throughout history, may only serve to ratgilthe psycho-
physical organism anfiisethe consciousness and the body inseparably
together. This, one of the most terrible resultpr@imature experiment,
is sufficient warning that everything that has beaiddoes not refer to
ordinary man.The intentional use of suffering only becomes picat
in connection with the work of school of regenerationand then only
at a very definite moment.

For suffering, like heat, is not only a splittingthba fixing agent. It
renders possible the loosening and separating oflifferent sides of
man—-but it also in some way tends to fuse his fureddai self or
individuality indissolubly to that side to which hias gravitated during
the actual endurance of pain. Seen from an ordipaiyt of view its
effect is to render permanent those attitudes whiere uppermost at
the time. The changeability which is both the



weakness and salvation of ordinary man is thus Bastthat, as
is generally understood, suffering can either dgstr make a
man, according to whether he allows his attentmrbécome
attached to the unhappy flesh, or whether witheaigeffort he
can transmute it into that principle of consciowss&hich is
able to regard the physical organism and its tesidfom a
detached and objective point of view.

This terribledecidingpower of suffering is summarized in the
story of the two thieves crucified with Jesus, wieaduring
identical pain, one with bitterness and the oth&h wevotion,
were, according to popular legend, damned and esse
respectively. In any case Christ's answer to thentape thief,
‘Verily | say unto thee, to-day thou shalt be witb m paradise’,
suggests the further idea that great sufferiakgen rightly,may
be transmuted into an energy of such intensity asutraleze all
previous records—just as intense heat may melt azbrtablet
and so cause the disappearance of inscriptions repa
engraved thereon for ever.

This possibility of suffering consuming the recafiwrong
action in the past, which a man can be rid of inotizer way;
and at the same time of it fixing permanently imhtertain
characteristics which he feels desirable, but whitherto have
only visited him sporadically, may throw furtheghit on the
idea of intentional suffering at the approach of death.

Those men who reached such extraordinary heights of
understanding in their different fields, must alVadeen visited
sooner or later by the question: 'How to make peaanasuch
understanding in the face of iliness, old age appr@aching
dissolution?' The artists intuitively and the temshconsciously
seem to have come to the same realization—thabetalely
chosen suffering may provide exactly such a fixagtithat
mordant by which the lessons learned in life mayirakelibly
fixed into the material of man's being. Indeed Mifza in his
pain sings openly:



Diseases . . .

But tend to beautify me greatly . . .

Gifts | useto ornament the signs of my perfection . . .
This illness, which becometh me so well,

| could transfer, but no need is there to do so.*

Two things must however be added here to correcpitture. In the
first place, voluntary suffering is only conceivalior him who has long
ago freed himself from involuntary sufferingkat is, from ordinary
worry, fear, apprehension, slavery to others' apisj imagination of
disaster and so on. The only healthy attitude of rtftas who finds
himself at the mercy of such things is a desirbeaid of them as soon
as possible, and to place his trust in higher pswhrdeed, to add
intentional sufferingon top of this burden implies an unhealthy and
even pathological tendency.

It is only the man who is free of all this who iieabk that a new and
immense motive force is necessary for what mustitwee, and who
begins to think of the transmutation of pain andcdmfort, that one
raw material of which human beings have no lack.

Precisely this word ‘transmutation’ suggests theragalification we
must make to our argument. For 'suffering’ is anlyescription of how
certain experiences look to us, from our pointiefw If they are in fact
only 'suffering’, then they have failed in theirrpose. But we have
every reason to believe that they bring with theyy grstasy or some
new emotion for which we have no name, in similaregen greater
intensity. How then shall we describe a state inctvlgain and joy are
present in equal proportions, or in which physiclffering is
accompanied by emotional ecstasy? We have no waypoéssing such
a state.

‘Thou hearest that | suffered, yet did | not syfteat | suffered not,
yet | did suffer; that | was pierced, yet | was sotitten; hanged, and |
was not hanged; that blood flowed from me, antbwéd not," as Christ
is made to say

*W. Y, Evans-Wentz: Tibet's Great Yogi Milarepa, p. 265



in the apocryphal Acts of John. 'In a word, whaytkay of me,
that befell me not, but what they say not, that did | suffer.™

* % %

Some,for a special reasonnust be less explicit. After many years
devoted to teaching and explaining certain esotéd&as to his
companions, a man | knew, some months before hisdeatidenly
ceased to explain anything. By almost completensdeand seclusion
he seemed to insulate himself, as it were, fromdieracting force of
life, which sucks the soul out of every man who Ima¢ fixed in
himself his own field of consciousness.

Then in the last month of all, when his death waarty a matter of
days, his weakness extreme, and the severest a@iimwous, this man
began to undertake without any explanation a seoiedeats of
endurance quite inexplicable from any ordinary poof view.
Medically prescribed complete rest, he requirethécdriven day after
day for long excursions across the country to alléhosuses in which
he had lived during his years in England. On thesmursions he
neither ate nor drank, and on his return would oftanain all night
sitting in the car in the darkness and cold. Whiemat unable to set
one foot before the other he would make his dyingybedlk step by
step for an hour at a time through the rough lafogseg it to rise in the
small hours, dress, descend and climb long nighsgaars; turn night
into day; and require of his companions, in orderetmain with him,
such feats of endurance as they in full possessiomealth and
strength were scarcely able to accomplish.

Finally, on the day which he foresaw as that of desth, he rose
from bed, dressed, and by sheer will throwing adidsd who wished
to restrain him, descended and called about him shéar friends, to
whom he was able to

* Acts of John, verse 101: The Apocryphal New Testament, trs. by Montague
Rhodes James, p. 256.



communicate many ideas in such a way that eaclepertin them the
solution of his own problem. He then retired, anddawvn the next
morning knowingly died.

The full meaning of such a performance, eithertf@ man himself
or for those about him, must remain unknown to usait only be said
that with it he demonstrated certain powers, for gtanspeaking to
others without audible words and communicating witlem at a
distance, which arc normally regarded as miraculdusl further, that
these powers were not exercised for their own dalkeas functions of
another state of consciousness, and in relatiomntedask performed
in another world.

Suffering belongs to the nature of the physical gaaic body. It is
his fear of this which binds man to mortality. By miienally accepting
it, he cheats nature and death. He demonstratesetperation of his
will from this body's power. He draws apart thelsoueadiness for an
independent existence in the invisible world. Haeebers himself. In
such a way man may prepare for conscious immaytalit



Xl

TRANSFIGURATION INTO THE ELECTRONIC
WORLD

WHAT is the nature of this conscious immortality? First we hiave
distinguish the possibility of conscious immortalitery clearly from
unconsciousmmortality. A rock, which lasts ten thousand yearsne
form, is immortal in relation to man, but its imnaity is unconscious.
The permanence of hell is a similar immortality.

Thus it is not immortality in itself which is deable. Indeed to any
but the most naive, there is something inexpregsibtrible about the
idea of immortality connected with our present bamtyour present
state of near-unconsciousness. For this would mbanend of all
possibilities of change, of growth, of developmentmcbhscious
immortality implies the freezing or petrifaction ohe form; it is the
quality of a form which isunable to die.Conscious immortality is
connected with the power of passing freely from @ren to another,
of transcending lower forms for higher. It is theality of a life-
principle which has becommdependent of dying form3.hese two
possibilities are the antitheses of one another.

Now the power of changing from one form or vehitbeanother
implied in conscious immortality depends on a veefinite principle.
In order to become consciously immortal in one dwetthat is, to
acquire the power of changing one's vehicle in Waid at will—it is
necessary both to possess and control a body hetpig the world
above, a body of the next finer state of matter.

We may take a very simple example of this principleuses, buses,
aeroplanes, railway trains are vehicles made



from matter in mineral state. Physical man possetfsepower to change
at will from one such vehicle to another throughk hill control over a
cellular body, a body made of matter in a higherestHthis car or his
house 'dies’, that is, decays or fails to functio®,can abandon it and
acquire a new one. Thus in a certain sense physi@alcan be said to be
immortal in relation to these vehiclésor he can enter, inhabit, leave or
change them at will.

The same cellular body makes him also omnipotentelation to
matter in mineral or metallic state. He can fashodmjects from such
matter, melt them down, re-form them into new otgeand so on. In
relation to a piece of iron or the vehicles madenfrit he is both
immortal and omnipotent; he is 'god'?

We can now understand why the idea of becoming iratyortal in
relation to the cellular world is only conceivabfedonnection with the
creation of a higher body, that is, a soul, and withdontrol over all its
powers. To think of purely physical man acquiring inntality and
omnipotence in the cellular world would be like givang that a bicycle
could acquire control over other vehicles on its dswel.

It follows from all this that there are inherent time universe many
degrees of immortality. Each world of matter is iortal in relation to
the denser world below. The molecular world of least immortal in
relation to the cellular world of nature, which jpelically dies and is
reborn upon its surface. The electronic or solardvof light is immortal
in relation to the molecular world of earth. And ailg possessing a
body of the nature and matter of one such world reagby potential
immortality in relation to beings inhabiting the abbelow.

Thus if a man having full control over a cellulardyds immortal and
omnipotent in the world of mineral bodies, a man hgviull control
over a molecular body or soul may in turn be immaital omnipotent in
the world of cellular bodies. And a man having fullntrol over an
electronic



body or spirit will be immortal and omnipotent itet world of
molecular bodies—that i)e will be immortal and omnipotent in the
world of men's souls.

Now at last we begin to grasp the immense sigmitieaof a spirit.
For a man who has been able to live in a permanent @oithis divine
energy which to ordinary men comes only as a liglgtfish at death,
will be amaker of men's soulble will be able to work, construct, form
and destroy in relation to molecular matter, asspgial man is able in
relation to mineral matter. He will be able to knawd use the laws
governing molecular bodies, and he will thus bees ablfashion souls
for men or help them to fashion souls for themselve

When we spoke earlier about the possibility of raequiring souls,
we had then to add that no one stage in this psoomdd they expect to
accomplish unaided. Now it is clear why. When wedfia mineral
vessel or utensil—say a buried jar or pot—we imntetifaconclude
the intervention of physical man. In the same waycannot imagine a
formed andfully-functioning physical body without the intervention of
soul, nor a formed and fully-functioning soul withdbe intervention
of spirit.

We thus begin to distinguish three distinct stageshe possible
development of man from his present possession mifiygical body,
only partly conscious and largely uncontrolled.

First he must find a man who has acquired a soaiaecular body.
For only such a man will be omnipotent in relationphysical bodies.
Only such a man will understand the laws refertmgellular bodies,
be able to diagnose deficiencies or abnormalifjegescribe the very
complicated series of exercises and shocks, pHysimoantal and
emotional, necessary to build up nervous strenigtbak down inner
and outer habits, and render the cellular body normahtrolled,
sensitive and fully-functioning. The true work ofhaan with soul will
thus be taeform physical mento wake them normaHe may conduct
a 'school of



normality’. For it is a principle that only the neal can develop, only
the normal can become supernormal.

In addition, he may perhaps teach his pupils teerthof acquiring a
soul. He may help them to develop the will, awarenemity and
conscience which we have seen to be essentialstarémendous task.
But he will not be able to endow them with soule:vall be unable to
work directly in the molecular world.

Only a man who himself lives in trepirit will be able to form and
fashion souls; as the man with a soul could form fasttion bodies.
Such a one will work with men who have already sudedein
becoming physically normal and in whom embryonic sdwdve begun
to grow; and he may form, develop and educate tsesés. He may
conduct a 'school of souls', about the conditiorss @ircumstances of
whichwe can have little idea.

Finally, we have to suppose schools for the aclieve of spirit,
concerning whose conduct and work we cannot eveorite. 'l baptise
you with water unto repentance;
but he that cometh after me is mightier than | e. gthall baptise you
with the Holy Spirit and with fire,” as John theajtist says. Water
refers to soul: fire to spirit.

Only one aspect of such schools is conceivablestcand concerns
us. A candidate must already possess a matureAadithe acquisition
of spirit by such a man may be connected with thesipoisy of his
endowing his own pupils with the soul he already pssss. This will
be his testHe must put someone in his place.

This idea reveals to us one of the chief princiglesnected with the
creation of new bodies, and consequent change of plahe universe.
And it also reveals why this task is so extraordinariiailt. As all
our study has gone to show, the entire universe id;gbls a complete
whole formed by the recurrence of everything inoten place. So that
for one object 'to leave its place'—say for a matesve his place in
the cellular world and acquire a

* St. Matthewlll. |1



permanent place in the molecular world—two things mecessary.
First, some place in the molecular world must beated,in order to
make room for himAnd second, some man from a lower level of
understanding must step into the place he himsedates. Further,
although we cannot imagine how, this process mastimue out of
sight both above and below. A whole chain of mentmusve, each
into the other's place. Only thus can real chariggace occur, without
leaving some place in the universe empty, that i$jowt creating an
impossible vacuum.

It is now clear why the transfer of human consciegsnto a
permanent body of higher matter is radically deéferfrom every other
task open to man. For this, and this alone, imptiesnge of cosmic
place. We have to realise that every ordinary kadimprovement'
known—every form of training and learning, the asdion of new
knowledge, good habits, skills, crafts, even the owpment of being
itself—refers to improvement in the same place.

An engine may be cleaned, oiled, painted, accedrat may be
transferred from driving a concrete-mixer to maketgctric light—but
it still remains the same engine. All this is improvement in theesam
place. For the engine to breathe, sense, produgaegyand acquire
cellular structure would mean a change from oneepla the universe
to another. And it is to change of this nature tinet creation of new
bodies refers.

Now such a chain-movement upwards into higher mattech a
convulsive upheaval of consciousness, creatingt agelie a vertical
split through so many realms, is an extraordinamlymplicated
process. It needs countless favourable circumssanaedividual,
cosmic, and even social. In the first place it yopossible in
connection with the work of a school conducted byam who has full
command over all the powers of the soul, and whargently aspiring
to a higher level. Secondly, it is only possibleaé certain moment in
the history of that school, a moment for which b# school's previous
work was but preparation.



Indeed, if we think of the countless tests on madiffer-ent levels
which will have to be taken, the opportunities of

moral and physical suffering that must be inventld,variety of types,
the different levels of being, the dramatic sitoat necessary—all of
which must be introduceadtentionally, with full knowledge of their
relation to the outcome

—then we see that nothing short of a tremendmssic dramanust be
produced. Someone must produce a plag-fe, and in which all the
dangers, threats, tortures, ransoms, escapes arlts deee actual
historical events.

Early on we realized that by the arrangement of uheverse the
moment of death is the greatest test and oppoytuvtiich comes to
man. For in this momeraverything is possibléf then it is the aim of
the leader of the school to achieve spirit, withta#it that implies, we
have to suppose that after intense preparation ilectoose the
moment of his own death to make this supreme efiidre plot of the
drama, its chief event, will kide death of the producer.

At the same time, the circumstances of this detid, sacrifices,
sufferings, efforts and betrayals which lead up ttowill provide
innumerable tests or sub-plots affecting every att@r within the
sphere of the play. They will provide one seriesests for the leader's
'disciples’, whose own aim may be to achieve sasther series for
the understanding of ordinary men who may happebetservants or
shopkeepers or bystanders; a third series for puiblaracters of the
time; and perhaps a fourth or final chance of rgaten for criminals
or 'dying souls' whose patrticipation may be neagdsathe plot.

How can a coherent and intensely purposeful plaprbduced with
such a heterogeneous collection of characters? \Woéwmal saints,
murderers, traitors and redeemers have each to Iptatydarts exactly,
how can the manifold action be directed to a farasend? It is
impossible, save by the special functiontelepathy.Only a man with
the power of placing thoughts and suggestions dyr@éatother men's
minds can produce such a play. This power is atiomof



the soul, which by reason of its molecular strugt@an enter into
other men and know what is going on in their braansl other organs.
Thus the producer of such a play can only be one kds already
acquired a soul and full control over it, and whaamnection with his
own death is attempting to establish himself in anagrent electronic
body or spirit.

This 'telepathic' production of itself sorts oudaests the various
characters in the play. The first test will be Wiegtthose so directed
recognize what is happening to them. Suppose thgestion of some
familiar action to be put into a man's mind. He w#irtainly take this
for his own thought, and if he is not too lazy oo tbusy he will
probably carry out the suggestion, saying thatdeeided to do that.
On the other hand, if the suggestion refers to mfariliar or un-
characteristic action, he will—unless very deeplywetby emotion—
set it aside, with the explanation to himself thatecided not toThus
all the ordinary characters in such a play cangetluo do what they
usually do; they will play their natural roldsjt as the action requires.

For the 'disciples’, however, the situation is et#ht. Finding the
image of very difficult or uncharacteristic actionstheir mind, if they
have been used to school discipline and to sefimusr struggle for
self-mastery, they may see these as a spep@brtunityand do their
best to perform them. Suppose some great self-s&caf defiance of
convention for the sake of their loyalty is suggesio them. The weak
disciple will set it aside, saying to himself: '&ftall the leader never
told me to do so." The strong disciple on the otmend may see a
chance of developing will, of mastering his own lesss.

Further, if he has learned to know himself very wek, imay
recognize that such thoughts arc uncharacteridtibim, that they
could not spring from his habitual minde may perhaps connect them
with conscience, or if he is very observant he eagn suspect their
true origin and begin to guess what is happenin@gnincase, he will
say to himself that they must come fronmigher leveland cannot be
ignored.



In this way the possibility comes to such disciples to break twven
mechanicalness of action, to act out of characteeyTarc enabled to do
what they could never even imagine unaided, and detit of
themselves, of their own volitioithe effect of this on the disciple is
quite different from that of similar actions perfardiout of obedience,
and cannot be simulated in any other way. Thus by telepathy the
disciple is given a chance to surpass himself, géeetbp will, and to
create a soul.

It need hardly be added that no wrong actions casuggested in
such a play. Such actions, which arc in one seegeined by the plot,
are automaticallyprovided by the weakness of various charactersawhe
confronted with certain key situations. The powerisigvman, when his
power is threatened, must connive to kill: no ssfjge is necessary.
Even the disciples, when some turn in the actioedakem off their
guard, will betray out of timorousness or embarrasgas did Peter at
the cockcrow. The crowd will roar for blood thisg, simply because it
did a thousand times before. Such actions are atiepimechanical and
neverthe result of the producer's suggestion, thougly thill certainly
be foreseen and taken into account by him. It may éappen that,
knowing a disciple's chief weakness, the producey rmoreate some
external situation calculated to bring out this kresss almost ir-
resistibly, while at the same time suggesting to the disciple
telepathically how he way overcomelit.this way may be produced the
tremendous inner friction necessary to acquireud so

A few 'scenarios' of such plays have come down fqreserved in
the mass of more philosophical scripture. How mamyecorded
productions have taken place, and how many haveyabtpassed
beyond the stage of preliminary rehearsals we aaremknow. For
although these dramas may take place openlyaitsisange fact that no
record of them ever persists, except that conslgiocemposed and
given out. If the producers are not yet ready tomcthe performance
remains unknown.



Perhaps the clearest recordings centre round glnee of Buddha,
of Milarepa, and of Christ. The Buddhist accounbwn as théBook of
the Great Deceasappears to be very incomplete, and to have been
edited and formalized till almost all the spontéyeif anactual living
performance has disappeared. The final episodeshef life of
Milarepa, on the contrary, are very lifelike andnt@n some
interesting variants on the Christian drama. Buisithis latter, the
Gospel, which must represent the perfect example—dlassical
performance as it were—of such a play.

There are certain other differences. For varioasaoas both Buddha
and Milarepa produced their dramas against a 'sirape scene, in
countries where occult ideas were highly revered, @& periods when
perhaps for cosmic reasons ordinary men found tekes in an
unusually receptive mood. The background of Chrdtsna is much
more familiar. The strategic outpost of a greatebucratic empire,
nervous officials and an irresponsible mob, pditicppression and the
shadow of revolt—all this is by no means 'sympathe¥et it shows
that the possibility of a general 'move' in level ohsciousness, which
may in the end affect hundreds of thousands or mdliof men, does
not at all depend on conditions that from an ondin@int of view we
would call favourable. The familiar evil of life maven be 'used’, as a
kind of fulcrum, to give higher forces a purchase agfawhich to
work and attain their ends.

Despite such differences of scene, the types df audrama appear
permanent. The Roman centurion who suddenly seesighrthe
political crucifixion to burst out, Truly this manas the Son of God!
is the same charactes Socrates' jailer who, bringing the poison, begs
forgiveness of 'the noblest and gentlest and bfeall evho ever came
to this place.’

At the same time, each role may be played with viddal
differences depending on the particular actor ane particular
production. The innkeeper who serves Buddha the



rotten food from which he dies is introduced asugegminor character,
whose critical action is almost 'accident'. In @eristian drama, on the
other hand, Judas is taken as the personificafi@vih and though he
finally repents, is still required to hang himsdliven here, however,
there is a curious suggestion of collusion at thet LlSupper and in
Christ's phrase at the betrayal: 'Friend, whereéostehou come?' And
the role is given a new turn altogether in the dravhMilarepa, where
(he jealous pundit, after procuring the poisoninghe saint, ironically
asks to receive the resulting agony, and havingmallspart of it
transferred to him, is converted, abandons his thheahd becomes a
devout disciple. Here is an example of how an otdyavillainous role
can be played in such a way as to prepare the tmtguite a different
role next time.

For we have to accept the idea that in all sucmédsa each conscious
actor must eventually learn to play all parts, wvilte idea that he may
one day even qualify for the central role itsatfthe Gospel drama, for
example, there are many hints that Saint John—Ida#pte whom Jesus
loved', who alone stayed with him at the crucifixiom,whose care he
entrusted his mother, whose gospel reveals the edeepmotional
understanding, and above all, who later as an ald im Patmos himself
described the experiences of an electronic body—wasto speak,
‘'understudying the Christ'. 'The imitation of Chns in fact the ultimate
task of every player in the Christian mystery. Alck parts, however,
are but subsidiary. For the real significance efwhole play must lie in
the transfiguration of the chief character into tbkectronic world,his
achievement of spirit. And all the miraculous egeahd manifestations
which follow his death may in one sense be seendemonstration that
the play has succeeddtie tremendous miracle has been accomplished.

For the colossal shifting of place through all lsvef matter, the
vertical split through the whole universe, whichnscessary to this
transfiguration, seems to reverberate



not only up to heaven but down into the mineral world, to hell

itself.
At his passing, Jetsun exhibited the process of imgrtpe physical body

with the Realm of Eternal Truth. . . . The uncloudeg speared as if it were
palpable with prismatic colours. . . . There wereyse showers of blossoms. .
. . Ravishingly melodious music. . . and a delicious meefumore fragrant than
any earthly essence, pervaded the air. . . . Godsren met and conversed ...

so that, for the time being, they were carried hadke Golden Age.*

When [Buddha] the Exalted One died there arosehatnmioment of his
passing out of existence, a mighty earthquake, terebhd awe-inspiring: and
the thunders of heaven burst forth.**

Jesus, when he had cried again with a loud voicejedelp the ghost. And
behold the veil of the temple [time] was rent inaiw from the top to the
bottom; and the earth did quake, and the rocks rent;
and the graves were opened; and many bodies of ithis séhich slept arose,
and came out of the graves after his resurrection, ami iwto the holy city,
and appeared unto many. ***

All this confirms the idea that some tremendoushpang,
involving all parts of the universe, has taken placecrack has
been produced through all levels of matter, andubin time
itself by the direct intervention of electronic egye Through
this crack the perception of ordinary men may fahart time
see into higher worlds and into the past and futurel. tArough
it, for all beings, there now lies a way of escagech did not
exist before.

Thereafter, a different category of miracles taksace.
Nearly all the miracles attributed to Christ durimg life refer
to the healing or making normal of the physical yoo@he
healing of the nobleman's son at Capernaum, of ripple at
the pool of Bethesda, of the ten lepers, of thedothan and the
woman with an issue of blood, all refer to adjustreeat
physical nature, such as we might expect from a mho w
enjoyed complete control over the functions of a mdbac
body, and whose work was to create 'normal men'.

*W. Y. Evans-Wentz: Tibet's Great Yogi Milarepa, pp. 273-4 ** 'The Book of the
Great Decease', Ch. VI, v. 10, trs. by T. W. and C. A. F. Rhys Davids, Dialogues
of the Buddha, Part 2. *** St. Matthew, xxvii. 50-3



The miracles after the crucifixion, however, arcaddifferent order.
Christ was then able to projectreew physical body, or many such
bodies, in different placesfter his original body had been destroyed.
Suddenly two friends, walking in the country to Emmiadind a
physical Christ beside them: the same day anotheistCappears to
disciples inside a locked room: a week later ther@nother appearance
to Thomas under similar conditions: while a fou@hrist comes to
disciples fishing, across the Lake of Tiberias. bche case, a very
curious proof of physical existence is mauole the appearing Christ
himself, who insists upon eating food or upon being touchEads
would seem curiously irrelevant, were its aim notstwow that the
appearance is no hallucination, even no vistort, an actual physical
body.For to those who understood, this alone would loefahat Christ
had reached a realm where he could create and ydxidies at will,
that is, he had complete freedom of all vehicled, &was working irthe
spirit from the electronic world.

So also, preparing for death and begged by diftedéstiples to do
so at their various villages, Milarepa accompatiresn all and remains
with all who stay behind.

Such proof of the power to pass freely from oneybtmd another,
which belongs to conscious immortality, will be aofethe greatest tests
of the teacher's disciples and must produce caraien and terror
among those who have not yet guessed what liesala¢.sMilarepa'’s
followers begin to quarrel among themselves, eaalmahg that since
they were with the teacher the others could noeHzeen. In the end he
himself must intervene: 'All of you are right. & | who was playing
with you.'

So when Mary Magdalene and the two pilgrims to Emsndeside
themselves with their experience, hurry back td tieé meeting of
‘official disciples' in Jerusalem, they are treatedinsane. 'And they
believed them not." For it is one of the strangesties that the most
bitter disbelievers in the teacher's transfiguratioust be found among
those



who were most familiar with him in the guise of oraiy man. Some
must always deny his spirit in the name of his pdglsbody: for their
memories of the man will seem real, the miraclegimation.

This disbelief in the great experimergxactly because it has
succeededis among the strangest and most incomprehensiblegesul
of the drama. And we have to realize how naivéhésdrdinary man's
idea that a miracle would make him believe. If aarhas scepticism in
him, a miracle will certainlymake him disbelievé-or finding himself
utterly unable to produce a reasonable explanatienmust come to
the conclusion that either himself or his teacles gone mad. And if
he cannot transcend his ordinary attitudes and jdbasvery miracle
may cut him off from his teacher; perhaps forever.

Thus this moment of miracles, this denouement efdtama, brings
perhaps the greatest test of all. The disciples haag passed many
other tests, made great efforts, and understood .nNmh all depends
whether they haveositive attitude,or in religious language faith,
towards their teacher. For only with complete faitid purged of fear
can they follow him to the electronic world.

Yet for those who pass this test, a quite new cctnme with their
teacher becomes possible. For by virtue of histeeic body he can
reach them anywhere and at any time. By the nattirelextronic
matter, which penetrates all things, he can pos#emss and make
them do his will, as long as they so wish. By tlature of electronic
matter, which surpasses time, he can come to thetimei future, and
perhaps even in the past. He has become not ontypoient but
eternal in relation to them. And he can exercisepuwer of creating
souls, not only among them, but among all men who \elie him, as
long as electronic matter endures. His indeed wdl donscious
immortality.

‘Lo, | am with you always, even unto the end ofweld.'

*k%



Of my own teacher | can only say that he also preduamong his
friends a play, of which they unwittingly but pestly played their
parts, and whose plot was his own death. Silentnsieuicted them in
their hearts, some recognizing and some not. 'lakiays be with you',
he too could say —but lightly and smoking a cigasetio that none
noticed. Lying in bed in Surrey, he possessed withowa mind a
young man flying over the Atlantic, whom he had athe rid of an
illusion. That morning dead, he walked with a tramel-crossing
London Bridge; and to another at the wheel of astewed the nature
of the universe.

Yet these tales are hard to believe. Of his achieveé then let this
present book stand witness, written this year Valg his death, of
knowledge undeserved by me. Let him who can understaderstand.
For soitis.

November 19, 1948






APPENDIX A MODEL OF THE UNIVERSE

SUPPOSE our figure of four conjoined circles to resent the worlds
and times oMmatter in mineraktate matter in cellular state » matter in
molecular stateandmatter in electronic statdJsing this figure as a
kind of philosophical machine’, we can reproducesymbolic form

many interesting aspects of the universe. At thmesaime these
particular definitions probably make it unsuitabite the study of

phenomena beyond the limits of the solar system.

The circumference of each of the circles is manbgd time-scale
developing logarithmically in three stages. We d&hbéd the circle of
mineral life to have a scale ranging from 80, 0@@®00 to 800 to 80
years, appropriate to the measurement of processssng inside the
crust of the earth, in a realm symbolically représd by ancient ideas
of 'hell'. The circle of cellular life similarly ¢gnds from 80 years to 1
month and is appropriate to the lives and proceskesganic beings
on the earth's surface, or simply on 'earth’. Tirdecof molecular life
extends from 1 month to 40 minutes and measuress lignd
phenomena belonging to the terrestrial atmosphere,in old
terminology to 'paradise’. The circle of electroifie extends from 40
minutes to ¥, seconds and refers to the phenomena of light,
depending upon the sun in 'heaven'.

In this way the four circles straightened out repré a continuous
scale of lifetimes ranging from 80, 000 years ffy ®econds, or a
range of speed of experience of one million milliones.

Thus from one point of view the four circles can ta&en to
represent the mineral world, the organic world, the



molecular world and the electronic world or fourciemt ‘worlds' of
hell, earth, paradise and heaven. While from anotbet pf view they
represent the passage of the individual lives tjnoilnese four worlds,
the relative speed of motion in them.

When we studied the circle of human life, which hass become the
typical pattern of the world of cellular bodies, vealized that at birth
(10 months) and at the end of childhood (8 years)wall as at the
single point of death and conception (80 years)rethentered some
direct impulse of creative force, some completely petentiality from
the origin of life. These points mark the threegsta of logarithmic
progression referred to. Thus in this circle—as atsthe three others—
we may join these points by a triangle which wdpresent the direct
intervention of solar or divine energy in each worThese triangles
radiate into all worlds from their single point odnjunction, the point
of death-conception common to all worlds, the pomft universal
judgment. This point, whence all lives derive, to aththey return, and
which sustains them in their circling, is the sun ftsEhese triangles of
solar radiation must be seen as in constant madiea this firstmotion
will representife.

Next, the six intermediate points or milestones arhearcle may be
taken, like the planets within the solar systemntbcate ‘functions' or
‘organs’ of their respective worlds. Between thesssps an internal
circulation of energy, transmitted or reflectednfrone to the other in a
certain pattern, as a ray of light might pass etbrib&tween a series of
reflecting mirrors appropriately placed. From tbilculation, or 'play of
lights', which constitutes theecond motiorof the universe, is created
the whole varietyf formappropriate to the world in question.

We have therefore to imagine the four circles of mahecellular,
molecular and electronic life as each irradiatechlbiyjoving triangle of
divine energy, and each informed by an inner catoh of its own.



Further, we have to imagine the corresponding paimtthe
circles of the different worlds to be themselvesnamted by the
passage of certain influences from one world tottzre—as
birth in the cellular world must in some unknown ywhe
controlled by birth in the molecular and electrowarlds, or as
a planet may influence a corresponding organ of hihean
body. This influencing of a function of one world the similar
function of another is thehird motionof the universe, which is
expressed by the la\as above, so below'.

These three motions between them form the statid ebthe
universe. And they create from their interplay tives which
pass round the circles of the worlds, at speedsoappte to the
resistance of each medium. Thus the quantum of emdnrgyent
in the original impulse of an individual life mugass through
the cellular world at one speed, through the gyedéicreased
resistance of the molecular world at a much higheedpand
through the tremendous resistance of the mineralldwa
thousand times more slowly.

The passage of lives round the circles of world®dhices the
fourth motionof the universe, the fourth dimension, thatirsge.

Looking at our model of the universe, we have tfugeeto
begin by imagining four kinds of movement in it. $tjrthe
movement of divine radiation round each of the ulas;
second, the movement of inner circulation between gix
intermediate points in each world; third, the movetmkeom
each point in one circle to the corresponding oint other
circles; and fourth, the movement of lives round diféerent
circles themselves.

But the purpose of this 'philosophical machineoidelp us
create the image of six motions, a universe of smedsions.
We have therefore to set the whole structure inionoh two
more ways.

For the sake of distinction let us imagine the leirof the
mineral world coloured red, the circle of the cellular world



green, the circle of the molecular world blue, ahd tircle of the
electronic world yellow or gold.

Now let us imagine the whole structure suspendesm frthe
outermost point of the electronic or golden cireegd revolving rapidly
upon itself. A very curious but interesting figurdappear. This will
resemble a large sphere or bubble, in the uppér dfalwhich is
contained a smaller sphere or bubble of gold, aritie lower an equal
sphere or bubble of red, the two separated byengit@phragm created
by the horizontal motion of the blue and greenles®f molecular and
cellular life. In the gold electronic sphere bdtle triangle and the inner
figure will be clearly visible as they will also besible in the red
mineral sphere below. The flat motion of the blue areen circles,
however, has produced nothing but a green film, irckvbioth triangle
and inner figure have completely disappeared.

Here we have a very beautiful image of the univaseve perceive
it, that is, of the differentiation of worlds. Thgold sphere represents
the sphere of full solar light or electronic liédovethe surface of the
earth, in which the operation of both sun and pkmseapparent even to
our perception. The red sphere represents the sphenaeralsbelow
the surface of the earth. While the green discilar fepresents the
sphere of organic lifeon the earth's surface, created by the
interpenetration of the cellular and molecular werldnd in which the
operation of divine laws is as it were hidden byw#sy complexity, by
the shimmer of its many motions.

Several aspects of our universe are conveyed bynthtion, the fifth
motion of our figure. We perceive that heaven agldl dre separated by
a film without thickness—the plane of the earth's surface, the plane of
interpenetration of earth and paradise. In this e@laoth the upper
electronic sphere and the lower mineral sphere djgeant and visible.
But seen from above or from heaven it is this stri@ surface which
renders invisible its mineral interior, just as it



renders the heaven-world invisible from below. Franother
point of view the whole large bubble may be takersymbol of
the universal illusion omaya.

Such is ourfifth motion,the world of the fifth dimension in
which an image of the universe is created by #ternal
recurrenceor revolution of all things in their own place.

To obtain a sixth motion, we must imagine the foucles
spinning about their meeting-point. The figure witlwassume
a form resembling a full chrysanthemum, white in ©olo
Observing it, we realize that both the triangle #mel figure of
inner circulation have become continuous, thatome: and
further, that the colours of the four worlds hawmbined to
produce white or colourlessness. This means thatheir
spinning all four worlds exist at all points, th&, they
completely interpenetrate one another. With thisiomothe
figure represents the interpenetration of worlds, stege of a
body simultaneously composed of mineral, cellutaclecular
and electronic matter, the idea that everythingvisrywhere. In
this motion, thesixth, all possibilities are realised.

Remembering all that we have put together aboutsibe
nificance of the different circles, of the movemewitgin the
different circles, of the movement of the circlesdaof the
movements of the whole figure, we must try to comhirese
last two motions, and imagine to ourselves a figarevhichall
six motions are proceeding simultaneousych a figure will
probably represent the nearest approach to a ¢onatel of the
universe possible to the purely logical mind.*

It may be asked why the time-scale which passesdrdie
circles or through the four worlds should have migdi limits of
2!/, seconds at one end and 80, 000 years at the et is
the meaning of the fact that individual duration

* Compare the figure of Van Manen's vision, quotedQospensky'sTertium
Organum,p. 135



longer than 80, 000 years or shorter thanseconds is outside
our figure? Why not a fifth or sixth circle?

Apparently our figure of the four stages of matteterpreted
in this way, pictures the universe as far as itceons the actual
possibilities of individual beings on earth. Itasmodel of the
universe as seen from this place.

For if we try to conceive a fifth circle, where ception was
at 80, 000 years, birth at 800, 000 years, whetenhabegan at
8, 000, 000 years, and where the full term of life wasOB0,
000 years, we find ourselves unable to fit such adpg
slowness of development into earthly conditions.

According to our scale of cellular life the embrgd man
already loses half its speed at point 1 of itslejrthat is, at two
months. In the same way it has been establishedatiaim, one
of the densest matters known and which evidentlgrigs not to
the surface but to the interior of the earth, losa¥ its radio-
activity, half its speed, in 1600 years. But a baingceived into
this fifth circle, were it to exist, would only leshalf its initial
momentum in 160000 years. It would live a hundred times
more slowly than radium.

We can think only of one place where such condgioauld
obtain—that is, upon the moon. There, as we saicchangehas
been apparent in the few thousand years of recohdmadan
observation. So that certainly we can only conceiveerious
change occurring on the moon in periods of hundretls
thousands or millions of years. Thus the fifth l@rof time,
referring to matter in a lower state than mineralywe can
suppose it to refer to anything, probably referifeoconditions
on the moon. These do not concern us, do not emterthe
possible experience of beings upon earth at afl, ihrnve can
conceive of earthly beings descending into suchrdec it is
clear that they could never return. For they wolide gone
outside the earthly universe with its four statds nuatter
altogether.

In the same way beings who lived in a higher statmaitter
than the electronic would also have gone beyond the



sphere of earthly beings—for they would live in agher
medium than solar energy, that is, they would hbgeome
independent of the sun and free of the Milky Way.

It is for this reason that, however we may try, vearot
introduce a fifth circle into this model olur universe.
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THE ILLUSTRATIONS



PLATE | TIBETAN CIRCLE OF LIFE (BHAVACHAKRA) Round tk outside of the circle
develop inevitably the stages of life in time, fromanception to birth, marriage,
maturity, death and rebirth again. The six compartmaeiithin the circle represent the
various states of existencahe Heaven World, the World of Demigods or Paradise
World of Unhappy Ghosts or Purgatory, the Hell Worlte #Animal World, and the
Human World—all within the circle of time, and inémy of which the dying man may
enter in the fateful moment of judgment. In theenmwircle is shown the rising and
falling of human souls: and in the centre the catigke and pig, symbolizing the triad
of Lust, Anger and Ignorance which keeps the Usi@enr Samsara in motion. The
dragon which sustains the whole is the momentulifieotbeyond which lie timelessness
and unity.

Reproduced by courtesy of Mrs Antoinette K. Gordon



PLATE Il MADONNA OF THE CIRCLES

The Madonna, as the Milky Way, bears and displagsQhrist of the Sun. From him
spring and to him eternally return the circle of gibgl life, weighed down by the Moon,
and the circle of invisible life ascending to thers,



PLATE Il AZTEC JUDGMENT (TONALAMATL OR SACRED CALENDAR &

THE CODEX BORBONICUS)

Man climbs the tree of life between Tonatiuh, Lofdlee Sun and Life, and Mictlan-
tecuhtli. Lord of the Underworld and Death. Aroutte root of the tree, which grows
from symbols representing earth, air, fire and watee assembled the constituent parts
which came together at his conception—the fertiligedd, the hog of personality, the
hawk of spirit, and the wings of his soul in a betskpangled with stars.

At the height of the tree, or death, shines thebsyrof the sun itself, from which
radiate four rays or paths. Thence spring the wofghe soul, released at last. While
above, his various parts, split asunder by deathipdheir destinies-te the left or side
of death the corpse tied in its shroud, and the hvdaish returns to the root of the tree:
to the right or side of life the serpent, principfeconsciousness, which came from the
sun, and the spirit by which man is transfiguread he starry world.

Above all broods the Milky Way of countless suns.



PLATE IV EGYPTIAN JUDGMENT (PAPYRUS OF ANI, 15TH CENURY B.C.) Under
the assembled company of gods, the soul of the s&ribenters the Hall of Judgment.
His heart, or acquired being, is weighed by Anubigainst the feather of Maat, his
possibility. Thoth displays the tablet bearing theord of his life, and Ammet,
devourer of the unjustified, lies in wait. His sobbwk-winged, is poised above; his
luck or destiny stands below; while the unshapeolbtd his future embryo—attended
by the twin goddesses of birth—await the impreshefbody which will be awarded to
him by the Judgment.

After, Ani, justified by the Judgment, is led by tde into the presence of Osiris,
where—transfigured—he appears radiant as the sun andavtitar disc rising from his
crown. And before Osiris, upon a lotus, alreadydtthe Children of Horus, the Inner
Circle of Humanity.

Reproduced by permission of the Trustees of thésBiMuseum



PLATE V RUSSIAN JUDGMENT (IKON OF THE SECOND DREADIMING OF CHRIST)
Watched by the multitudes of all humanity, past anesent, ignorant and righteous,
and interceded for before Christ by Adam and Evesthul is weighed naked and alone
in scales held by the Hand of God. Unjustifiedsitirawn down by the demons of its
own unfulfilable desires, and thrust into tortueeserns beneath the earth. Justified, a
house containing book, scrolls and instrumentsasisin for the role it may one day
learn to play, is prepared for it by angels beforefttoe of Christ. The Old Serpent,
representing the scale of matter in all its deesitand time with its corresponding
speeds, stretches from hell, or the centre of thh,aato the presence of Christ the sun.

At the bottom left, wise men are entering schoolsegeneration upon earth, from
which some few fly directly—ignoring death and judgm—to the New Jerusalem, or
Inner Circle of Humanity, which stands on the leveeGod the Father. Above,

angels of time unroll the starry heaven of the Milky Way.



PLATE VI MEDIAEVAL JUDGMENT (CATHEDRAL OF BOURGES, 3TH CENTURY)
Under Christ the Judge, surrounded by the angedsrmfmoon and planets, the souls of
the dead rise from their tombs to be weighed byAtehangel Michael. As he weighs
the grimacing evil personality of the dead man iagfalis heart or conscience, the angel
protects with his other hand the #child he must soecome. To the left demons—
whose faces in different parts of their bodies sgimb their slavery to lower
functions—carry off the damned souls to be meltedrdm hell. To the right, the happy
elect are led by angels through paradise into therbasf Abraham, that is, back into
another time.



PLATE VIl RENAISSANCE JUDGMENT (EL GRECO: BURIAL OF COUNDRGAZ
1586)

Below, grave mourners point to the various partthefdead man, while indicating with
their other hands the destiny of eacdhead or personality vanishes, lower parts are
consigned to earth, and heart to heaven. Along tirdeb of the bishop's cope the
shadows of himself in other lives pass throughbinén. And the flame of solar energy,
released by death, burns here and there among thekers, now as sex and now as
consciousness. For these onlookers are none ditharthe man himselfia all his
ages, all his 'I's.

Above, poised between earth and heaven, an angabalgathers from Christ, Mary
and Joseph, the as yet shapeless embryo of ardidhexhile Peter—his keys to the
visible and invisible worlds making the symbol ofinity—and all the company of
saints look on. And Peter, Joseph, saints and CGimesalso he.

Reproduced by courtesy of Sir Robert Wilt



PLATE VIIl SUFI TRANSFIGURATION (MIRAJ FROM THE KHAM&\ OF

NIZAMI, BY SHAH MAHMUD NISHAPUR OF TABRIZ, 1539-43)

The Prophet, riding upon Buragq, the steed of canscspirit, and led by the Archangel
Gabriel, explodes from the molecular world of aitoi the electronic world of fire. Below

him—inhabited by the souls of the Inner Circle—lie ftieges of the atmosphere, and
far away the misty earth itself. Above, the liglite f void and unity of the world of stars,

from which gifts of knowledge, power and understandinme to him who, the face of

individuality expunged, bursts beyond time intoamivith all creatures, all heaven and
hell.

Reproduced by permission of the Trustees of thésBiMuseum



